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T0 che AUTHOR of a 


ETTER to Dr. FO RME. 


IN WHICH, | 
Bome of the prevailing Sentiments of tat worthy 


and as they are touched upon in that LETTER, 
are freely diſcuſſed, and their apprehended na- 
tural Tendency manifeſted. 


Neſcire velle, que divini & optimi mag? are 
nolunt, erudita inſcitia, 


Try the Spirits, whether they be of God. 
2 John, 1. 1 


Who ſhall tell thee wort} avherely thou and all 
thine houſe ſhall be ſaved, Acts, xi. 14. 
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Body of Men called QU AK E RS, as hey 
ſtand in Mr. RoBERT BARCLAV'S APOLOGY, 
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GENT HEMNT $ 


Nrroduction.— S B C T. I. Things granted by the 
letter-writer and Mr. Barclay about the Scriptures 
and right reaſon. S. II. The futility of ſome reſerves in 
the former conceſſions. S. III. An inquiry whether Mr. 
Barclay had the ſame meaſure of the Spirit with the 
Apoſtles and Evangelifts, and ſome conſequences ariſing 
from a determination of this queſtion. S. IV. Some 
terms and diſtinctions of Mr. Barclay examined about 
knowledge, &c. S. V. Whether there ever was, or is 
now, ſuch an immediate revelation of the Spirit as Mr. 
Barclay argues for, under his ſecond propoſition. S. VI. 
A general obſervation on Scripture. — Mr. Barclay's ela- 
borate diſſertation on the Vth and V Ith propoſitions ana- 
lyſed. — On his manner of writing. S. VII. On the 
light within. Difficult to be under ftood according to Mr. 
Barclay. S. VIII. Mr. Barclay's arguments for this 
univerſal ſaving principle examined. S. IX. On the 
operation of this ſuppoſed light within, and its pretended 
aving efficacy and ſufficiency. And it is demonſtrated to 
have nothing to do with the will of man, and therefore to 
be neither effeftual, ſaving, nor ſufficient. S. X. In 
which it is ſhewn, that Mr. Barclay's notions unavoidably 
lead to the horrid doctrine reprobation, and many other 
bad conſequences. S. XI. General refletions on what 
Mr. Barclay ſays on infants, dumb perſons, Ec. — His 
uſe of ſome paſſages of Scripture. — And on Enthufiaſm. 
XII. Sum of the controverſy. — What is to be proved 
0 clear Yuakeriſm of Enthufiaſm and Deiſm. C O N- 
LUSION, containing the Author's ſentiments on 
berty ef thinking and writing. — His repeated teſtimony 
to the Yuakers good conduct in civil ſociety, — their con- 
nexion among themſelves. — On other Enthuſiaſts. — A 
hort ſketch of his own religion, Sc. POSTSCRIPT. 
In which the remarks of the Reviewers on the letter to Dr. 
Formey are conſidered, and alſo ſame paſſages in that letter, 


Page 2. The parentheſis © (p. 65)” to be put inthe 
gth line, after Apology. 

P. 8. line 7, for © has,” read have. | 

P. 16. line 1; from the bottom, for being,” read 
bring. 

P. 25. line 14, for © other,” read others. 

P. 37. line 3 of the Note from the bottom, put a, 
after Hate. 

P. 38. In the Note, ſor Pen, read Penn twice. 

P. 59. line 7, for © Corinth.” read Corinthians. 

P. 61. line 5 from the bottom, for that ſome,” read 
that only ſome. | | 
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LETTER, &e. 


the 


December 1, 1766. 
Worthy Sir, 


A M a perſon, like yourſelf, who employ my 
[ leiſure-hours in reading. Amongſt the late 

ſubjects of my peruſal and meditation, your let- 
ter to Dr. Formey, is one. 

The reaſon of my writing to you, is not to attack 
you for your defence of George Fox and James 
Nayler, which to the generality of readers will ap- 
pear plaufible ; neither is it to aſperſe your deno- 
mination with prejudiced, illiberal, and ſcurrilous 
reflections, which too many writers have done. 

I muſt do the Quakers the juſtice, as a body of 
men, to confeſs, that they appear to me, to be the 
hearty friends of liberty both religious and civil, 
the enemies of prieftcraft and church-tyranny, and 
in general, the worthy and peaceable members of 
ſociety. In this view Sn you and your friends 
as brethren, and venerate you as a reſpectable part 
of the community. But I muſt own, there is ſome- 
thing in the leading principles of your religious 
ſyſtem, that either 1 do not rightly underſtand, or if 
do, appears to me contrary both to Scripture and 
right reaſon, 

B Some 


lliberal fatire, though with that boldneſs and manly 


2 The Quakers leading Principles examined. 
Some of theſe principles you have mentioned 
in your letter (p. 65) to the Compiler of Eccleſi 
aſtical Hiſtory, and for a further explanation and de. 
fence of them, you refer the reader or writer to Bar. 
clay's Apology. I have read that ingenious, and] 
might add ſubtile writer often, as carefully as | 
could, conformable to your inſtructions, and there. 
fore, by your own conceſſion, am allowed to make 
ſome animadverſions upon the leading ſentiments d 
Jour party. But I deſign not to make them with 
All nature, though with plaineſs and ſpirit; nor with 


freedom, as become an impartial inquirer after 
truth, and one, who dares, without the fear of man, 
to think for himſelf. 

If I decently and freely attempt an inveſtigation 
of ſome of your principles, you cannot be diſpleaſed 
with me, as you have confeſſed, 'tis your firm opi- 
nion, that truth will never ſuffer by an impartial in- 
quiry. And the reaſon of my attempting this, i 
becauſe I have had frequent converſation with many 
of your brethren upon theſe ſubjects, and ſome oi 
my acquaintance have defired to fe a fair examina- 
tion of Mr. Barclay's prevailing ſentiments. Writ- 
ing for the preſs is not my profeſſion, ncither am 1} 
ambitious of being an author, therefore I conccal my 
name as you have done. 

As I profeſs not to attempt (any further than ſen- 
timent, is concerned) to attack the conduct and 
characters of any of your party, neither would | 
impeach the abilities of that lift of literati, which 
you have produced, to prove, that your denomi- 
nation does not defpiſe learning. You'll allow with 
me, that truth and righteouſneſs, are not always 
found with the learned, nor with the majority, nci- 
ther with the ſincere and devout. 

What I profeſs to have to do with, in this letter, 


is ſentiment, and to this I would endcavour chiefly 
| t9 
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The Duakers leading Principles examined. ; 
to confine myſelf. And that I might be ſomewhat 
diſtinct in my repreſentations, Ill divide my epiſtle 
into ſections. 


„en 


Things granted by the Letter-Mriter and Mr. Barclay, 
about the Scriptures and right reaſon. 


N your epiſtle to Dr. Formey you conclude à 
paragraph thus, p. 8. * Therefore the New Teſta- 
ment is to be regarded as a ſtandard of faith and 
manners religious and civil, its doctrines to be 
* confidered as free from thoſe ambiguities it hath b 

* many authors been charged with, and itſelf to be 
* confiſtent with right reaſon. This granted, I think 
can prove that the Quakers principles are all 
* of divine authority, as being deduced from the 
* Holy Scriptures of the Old and New Teſtament.” 
Javing thus aſſerted your opinion in print, an dleft 


be deciſion to the Holy Scriptures, it cannot, with 
ny juſtice, be deemed impertinent for one who has 


ime and opportunity (if not the beſt ability), to call 
pon you to reconcile ſome things in your creed, 
o that ſacred rule and right reaſon, if he does it 
ith decency and good manners. 

Permit me alſo to cite a paſſage from Mr. Barclay's 
\pology. P. 86, 6th edition. — We do look up- 
on them (the Scriptures) as the only fit outward 
judge of controverſies among Chriſtians ; and that 
* whatſoever doctrine is contrary unto their teſti- 
* mony, may therefore juſtly be rejected as falſe. 
And for our parts, we are very willing, that all 
our doctrines and practices ſhould be tried b 
them; which we never refuſed, nor ever hall, 
in all our controverſies with our adverſaries, as 
the judge and teſt. We ſhall alſo be ready to ad- 
mit it as a poſitive and certain maxim, That what- 
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4 The Quakers leading Principles examined. 


«© ſoever any do, pretending to the Spirit, which i; 
< contrary to the Scriptures, be accounted and 
< reckoned a delufion of the Devil.” He allo call; 
them the © moſt excellent writings in the world.” 
Prop. III. Sect. I. In the ſecond propoſition, con- 
cerning immediate revelation, Mr. Barclay expreſſes 
himſelf thus — © Moreover, theſe divine inward re- 
5 velations, which we make abfolutely neceſſary 
« for the building up true faith, neither do, nor can 
ever, contradict the outward teſtimony of the 
«© Scriptures, or right and ſound reaſon.” 

From theſe quotations, any perſon is authoriſed, 
upon your own conceſſions, to bring every thing 
you, or any of your brethren advance, under the 
immediate revelation of your Spirit, to the teſt of 
Scripture and right reaſon. 


SE CT. II. 
The Futility of ſome reſerves in the former conceſſions. 


TAKE notice of your guarded expreſſion, 
%a ſtandard,” and of Mr. Barclay's directly Wi: 


obſerving in the ſecond propoſition, . Yet it will 


not follow, that theſe inward revelations are to bef 


« ſubjef to the outward teftimony of the Scrip- 
** tures or of the natural reaſon of man.” If you 
and he mean by this, to cvade the force of the plain 
ſenſe of Scripture and of right reaſon, when you are 
preſſed, and to carry the controverſy up higher, to 


N what the Holy Ghoſt inwardly ſuggeſts to you, then, 


Sir, the point in debate will be this, Whether I, or 
you and Mr. Robert Barclay have the greateſt mea- 
ſure of the Spirit? And who ſhall determine this? 
{ ſhall not conſent to your arbitration, and I expect 
you will not to mine. For I perhaps think, I have 
more of the Spirit that influenced the New Tefta- 
ment Chriſtians, than Mr, Barclay had, or you ap- 

pant 


The Quakers leading Principles examined. g 
| is Wi pear to have. And I might ſpeak this with fincerity. 
nd You, with equal fincerity and modeſty, will think 
als WM you have a greater degree of the Spirit's light and 
J. guidance than I have. Who then muſt determine 
n- this controverſy ? My ipſe dico is as good as yours, 
Tes I and yours, you'll think, is as good as mine. The 
re- WM determination of my friends will be as valid as 
ry Wl yours, and yours as authentic as mine. Should we 
can WM appeal to our lives and converſation, which I am 
the ready to do, if required, this perhaps will not deter- 
mine it. For my character might appear in the 
ed, world as good as yours, and yours as good as mine. 
If we have recourſe to experience to determine the 
controverſy, there will remain the ſame uncertainty, 
Mr. Barclay very often expreſſes himſelf thus, 
« We can from a certain experience boldly affirm,” 
and moſt likely you and your brethren will do the 
ſame. But here I, or any other declare, on the con- 
trary, that we can from a certain experience boldly 
Waffirm, that the Spirit which breathes through his 
Wand your religious writings, .1s not that which actu- 
ated the Apoſtles and firft Chriſtians. Now your 
aſſertions of this kind will appear to the unpre- 
judiced reader of equal validity with mine, and 
mine with yours, and ſtill therefore the queſtion will 
remain undetermined. For nothing 1s plainer to 
ou me than this, that every finccre, devout man is fond 
ain of his own ſpirit and experience, and from ſelf-love, 
are will naturally conclude, that they are better than 
to thoſe, which influence the perſon who oppoſes him. 
en, From theſe moſt ſimple and plain reaſonings, it 
or W muſt inconteſtibly follow, that we muſt leave the 
ea- ¶ queſtion to be determined. Whether you and 
is WW © your friend Robert Barclay, or I, have moſt of the 
ect Spirit,“ to the decifion of the Scriptures and 
we right reaſon. This is not only a ſtandard or à rule 
da- and teſt, but the only one, for others to judge by. 
p- If not, it muſt be left to the light and Spirit within 
ear | them, 


6 The Quakers leading Principles examined. 
them, and then the controverſy between your friends 
and mine will remain in the ſame ſtate it is in be- 
tween you and me. And all they have to do, is 
boldly to aſſert the preference of their light and 
Spirits to thoſe who oppoſe them. Should the 
matter reſt here, I doubt not alſo, but I ſhould 
have as many teſtimonies on my fide, as you would 
have on yours. | 

*T would, you muſt ſee, be abſurd in every view, 
for you or Mr. Barclay, or any other writer, to 
propoſe their religious ſentiments to the examination 
of mankind in print, unleſs they ſubmit them to the 
teſt of Scripture and right reaſon. For if you 
have recourſe to a higher ſtandard than theſe, thoſe 
who oppoſe you, have an equal right to do the 
fame. And if they do, the controverſy will conſiſt 
in mere aſſertions, and all the world would join 
in laughing at you both, as a ſet of conceited 
Dogmatiſts. 


SECT. II. 


An inquiry whether Mr. Barclay had the ſame meaſure 
of the Spirit with the Apoſtles and Evangeliſts. And 
Jome conſequences arifing from a determination of this | 


queſtion. 


N his preface to the clergy, which precedes his 
propoſitions, page 3, he ſpeaks of himſelf as hav- 
ing © in meaſure received grace to be a diſpenſer 
* of the Goſpel.” Now I am naturally led to aſk, 
In what meaſure? Had he as much of the Spirit 
and grace of God, as the Apoſtles and Evangeliſts, 
whom he owns to be divinely inſpired ? If you ſay 
he had as great or greater, I demand his credentials 
for this equal or ſuperior privilege. Tis natural for 
me to think, and every other perſon, that if 
Mr. Robert Barclay was ſent of God, to reform ry 
world, 


The Quaker's leading Principles examined. 7 


world as the Apoſtles were, and with as great, or a 

eater meaſure of immediate inſpiration of the 
Holy Ghoſt, that he would in ſome part of his life 
have had the power of working miracles, the gift 
of prophecy, and many undoubted atteſtations of 
the divine interpoſition in his favour, as the Apoſtles 
had. But what credible writer teſtifies any ſuch 
things concerning him ? 

In Sea. XII. under Propofition the Xth of his 
Apology, Mr. Barclay introduces ſome unwiſe and 
unwary proteſtants, as ſometimes objecting to the 
immediate call of your preachers by inſpiration to 
the miniſtry, thus — That if we have ſuch an 
immediate call, as we lay claim to, we ought to 
«* confirm it by miracles.” “ But this being,” 
Ihe replies, “ an objection once and again urged 
« againſt the primitive proteſtants by the papiſts, 
el ve need but in ſhort return the anſwer to it, that 
F** they did to the papiſts; to wit, That we need not 
* miracles, becauſe we preach no new Goſpel, but 
* that which is already confirmed by all the miracles 
* of Chriſt and his Apoſtles ; and that we offer no- 
thing, but that which we are ready and able to 
confirm by the teſtimony of the Scriptures, which 
* both acknowledge to be true.” But is there not 
ſome meaſure of ſophiſtry here? Did the primitive 
proteſtants pretend to an immediate call of the Hol 
Ghoſt to the reformation, that excited them from 
within, without conviction from the external evi- 
acnce in revelation, as the only means? If they did, 
who were they? Their anſwer then to the Papiſts 
wit will not do for the Quakers, by any means, nor for 
ſts, Wir. Barclay, if he pretends to the fame call that the 
lay Apoſtles had, which was of a different nature from 
als that of the firſt reformers, though I doubt not but 
for Ne in general was the cauſe of God and truth. 

if And his ſubjoining to this anſwer, © That John 
the : the Baptiſt and divers of the prophets did no mi- 
«© rc,” 


baue Barclay pretend, and has any of his cotemporarie 


8 The Quakers leading Principles examined. 
«* racles,” will not prove his credentials. For though 
John did no miracles he prophefied of future, ang 
(to man) contingent events, and his predictions 
proved true. The prophets did the ſame. The ac. 
complithment therefore of what they predicted, de. 
monſtrably proved their divine miſſion. Did Mr, 


mp £A . ev v;z ov omni r 


of fidelity recorded, that there were as many mira 
culous events attended his conception, birth and 
education, as the New Teſtament declares accom- 
panied John's? Did God ever ſpeak from heaven 
before numbers of people, to countenance what | 
Was doing, as he did John's baptizing of Jeſus! 
For him then to have pretended, or his followers, to 
the ſame certain, immediate and divine call to the 
miniſtry, which John or the prophets had, withou 
either prophecy, or the viſible interpoſition of hen 
ven, would have appeared to me, I muſt honefth 
confeſs, either great preſumption and enthufiaſm 
or ſtill greater hypocriſy and wickedneſs. 

Nay, you yourſelf, in your letter to Dr. Formey 
p. 62, write thus. Before I conclude I would ob 
* ſerve in the general, I have as mean an opinio 
* of the pretended miracles (in which I include thejj 
« pretended gift of foreſight of what will happen 
* of the latter ages, as allo moſt of thoſe that have 
been pretended to, ſince the times of the Apoſtles 
* as Dr. Formey, Dr. Middleton, &c. &c.” If! 
underſtand you right in this paragraph (for I would 
never be guilty of a deſigned perverfion of you 
meaning), you renounce the miracles of later ages 
and even the gift of predicting future events, which 
we commonly call prophecy. But, if I miſtake 
not, your friend Barclay, in his preface to Charles 
p- 4, ſays, That his brethren propheſied of the re 
ſtoration of the King, or at leaſt of the judgmen 
and downfall which came upon the oppoſite cauſe, 
And, in many places, he himſelf ſpeaks with all the 


all 
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The Quakers leading Principles examined. 9 
air and poſitivity of an imagined prophet, or one 
who 9 he could foreſee what would hap- 
pen. But whether he himſelf thought he had this 
gift or not, he ſeems to me to aſcribe it to his bre- 
thren, in the preface to the King. And in this 
particular, I muſt take the liberty to make this ob- 
vious remark, Your light and Spirit, and Mr. Bar- 
clay's, did not agree. You can't think the Spirit of 
truth actuated him in this inſtance. 

As Mr. Barclay had, then, neither the Spirit of 
prophecy, nor the gift of miracles, nor the viſible 
and extraordinary interpoſition of heaven in his fa- 
vour, he has no authority to ſet his ſayings and 
writings upon an equal footing with the books of 
Scripture, upon his own allowed 3 Nay, 
unleſs he or his followers will ſay, he had as great or 
a greater meaſure of the Spirit, than the writers of 
the New Teſtament, on their own conceſſions con- 
cerning the Scriptures, as being the moſt excellent 
book, and a faithful hiſtory of the undoubted teach- 
ings of the Spirit, we muſt ſtill pay a much higher 
regard to the Bible, than to the ſayings and writings 
of Robert Barclay and his party. This is a conſe- 
quence as clear and evident as any one can be. A 
greater meaſure of inſpiration ought unqueſtionably 
to be more regarded than the leſs. And every 
Quaker is inconfiftent with himſelf, that reads more, 
and forms his ſentiments more, from the Apology, 
than he does from the New Teſtament, unleſs he will 
afſert, 'That Robert had more of the Spirit, than the 
Apoſtles and Evangeliſts. 

But if, to evade this conſequence, you, or your 
brethren, ſhould ſay, The books of the New Teſta- 
ment are greatly corrupted ; then your appealing 
to them, for the proof of your ſentiments, is abſurd. 
For who would appeal, for the decifion of a con- 
troverſy, to corrupted and erroneous books, which 
would, in this caſe, be ſuppoſed to have no 3 

C eter- 


10 Tie Quakers leading Principles examined. 
determinate and conſiſtent meaning? And if yo 
think your Spirit can point out to you, where they 
are corrupted and where not, this will be bringing Wl p 
the controverſy where we left it under the former Ml le 
ſection. One man will ſay his Spirit is as good «Ml of 
- another's, for determining this alſo. | th 
I The reader will hereafter ſee the neceſſity of my p. 
thus ſettling the preliminaries of the debate. Fm 
without this, we ſhould never know where to fin nm 
one another. And I have found by experience k: 
that nothing is more common, than for Mr. Barclay 
and his friends, to ſhift from Scripture to the light 
within, and from thence back again to the Scrip 
tures, as their neceſſities have required ; and hereby 
have greatly intangled and perplexed their oppo 
nents. But from what has been obſerved, we migh 
learn how much authority is to be given to Mr. Bar: 
clay's teſtimony, every man's light within, and wil 
the plain, evident and connected meaning of thi 
Holy Scriptures. 


SECT. IV. 


Some terms and diſtinctions of Mr. Barclay examined 
_ about knowledge, G&c. 


N his friendly preface to the reader, he tells u 
c what he has written comes more from h 
& heart than his head.” And under Prop. II. Se&. 1, 
he expreſſes himſelf in theſe words — © For the bet. 
c ter underſtanding then of this propoſition, we do 


ce diftinguith between the certain knowledge of God tis 
& and the uncertain; betwixt the ſpiritual know his 
te ledge and the literal; the ſaving heart-knowledę gr 
« and ſoaring, airy head-knowledge. The lat, "tw. 
<* we confeſs, might be divers ways obtained; bu dec 
« the firſt, by no other way, than the inward, im- in 
*. mediate manifeſtation and revelation of Gods ter- 


Spirit, 
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101 ll Spirit, ſhining in and upon the heart, enlighten- 
hey ing and opening the underſtanding.” —— In this 
ing place we ſeem to have two ſeats or faculties of know- 
ner Ml ledge pointed out to us. The one in the head, the 
other in the heart — the former, ſoaring and airy, 
the latter, faving-knowledge. Here, now, I have 

my put up my pen for ſome minutes, to reflect upon 
For Wl my own mind and its operations. And I can't, for 
my life, ſee the propriety of theſe diſtinctions. I 
know of no ſeat of Knowledge but the underſtand- 


ing, by which J mean the ſoul, viewing preſent, or 
ght recollecting abſent or paſt objects. This ſeems to 
rip be principally ſeated in the head. And I have no 
eh manner of idea of another faculty of knowledge in 
po the heart or lungs. Moſt likely you know the 
ob anatomy of the human body better than I, and if 
ar 01 can point out any ſeat of knowledge, common, 
1 ofWnatural, or Spiritual, but in the head, where the 


nergy of that principle of intelligence God has 
given us, maſt, nay only immediately expreſſes itſelf, 
I ſhall be obliged to you. I declare my total igno- 
rance of ſuch a thing, and therefore reject Mr. Bar- 
clay's diſtinction as abſolutely uſeleſs and perplex- 
ing. Whenever I am influenced to action, by the 
view of any object of purſuit, whether in common 
affairs, or thoſe of religion, the knowledge that go- 
verns me is in the head, I can trace it up to no 
other part of the body, nor have I ever yet diſco- 
vered two underſtandings, one under my pericra- 
nium, and another in the abdomen. — The reader 
will eaſily ſee the importance of theſe remarks. For 
tis upon this diſtinction, that Mr. Barclay founds 
his ſuppoſed immediate revelation, and certain 


age ground of knowledge within; therefore, he ſaid, 
lat iſ twas neceſſary to make it. But I will preſume to 
pu declare it to be a diſtinction without any foundation 
im · in nature or revelation. — And the diſtinction of li- 
ode teral and Spiritual knowledge can mean no more 
irit, C 2 than 
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rical paſſage of a prophet, might be grammatically 


caſe he has not the ſpiritual knowledge of it. 
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than this, that a perſon might have a verbal and Mw 
tical acquaintance with a paſſage, but not 8 

the full meaning and ſenſe of the writer. As, Wl th 

for inſtance, one of Phædrus's fables, or any allego- 


underſtood by the perſon, by which he has a literal 
knowledge of it, but yet he knows not the moral 
intended by the fable, nor the characters, circum- 
ances, or facts intended by the prophet. In this 


If any thing more can, with any ſenſe or mean- 
ing, be intended by the term Spiritual, I aſk you, 
Sir, to whom I addreſs myſelf, for a proof of it from 
Scripture or reaſon ? . 

Ihe diſtinction of ſpeculative and practical Know- 
ledge, in one view of it, I like very well. But iff 
by ſpeculation be meant the viewing propoſitions ai 
they are, with all the evidence that attends them, 1 
do deny that a perſon can have a true ſpeculative 
knowledge of the doctrines and ſentiments of Chri- 
ſtianity, if they do not influence his temper and life. 
For genuine Chriſtianity is a doctrine according to 
godlineſs. If he be, then, not godly, that truth, in 
its real import, dwelleth not in him. The man's 
ſpeculation is ſomewhere wrong. | 

There are ſeveral other diſtinctions equally un- 
intelligible or perplexing with thoſe I have con- 
fidered, but for the preſent I ſhall paſs them over. 

As for other practical writers that have adopted 
thoſe diſtinctions which I have exploded, I leave 
them to anſwer for themſelves. and 

Mr. Barclay ſeems to intimate, in ſeveral places, a to 
if there was a Spiritual principle or organ, commu · ¶ Ho! 
nicated to the foul by the Spirit, to capacitate it for WH - 

underſtanding religious truths “. Other myſtiꝰ -r 


F. 144. “ A man may, by bis rational principle, apprehend BY nott 
« in his brain and in the notion, a knowledge of God, and Spi: natus 


Writen, 
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+ WW orciters, of no ſmall repute, have done the fame. 
x so that the honeſt reader would be apt to conclude, 
„chat there muſt be ſome new natural faculty im- 
ſy planted within him, before that he can commence 
ly WY Chriſtian, or be ſaved. This has been argued too, 
from thoſe paſſages of Scripture, where God is ſaid 
al Wo give the hearing car — the underſtanding heart — 
n= Weyes to fee — a new heart, &c. But if theſe paſſages 
are to be underſtood literally, why not others, where 
it is ſaid, he'll take away the ftony heart, and give 
them a heart of fleſh, And then we muſt ſuppoſe 
that the ſinner has really a heart of flint, which muſt 


be pulled out from within him, and a lump of fleſh 


m 

Wafterwards implanted in its ſtead. But this is ſo 
w- croſs an interpretation, and fo palpably falſe, that it 
- if appears ſhocking to every man of common ſenſe, 


be leaft reflection will ſuggeſt to every impartial 
Wocrſon, the proper meaning of theſe expreſſions, and 
What there is a beauty, ſtrength, and propriety in 
hem, when taken in a moral ſenſe, or as relating to 
che temper, turn, or diſpoſition of the mind; but the 
roſſeſt abſurdity, in underſtanding them in a literal 
nd natural, | 

8 To ſuppoſe, however, any new organ for intelli- 
Woence, or natural power for thinking or willing, is 
given to the ſoul at converfion or regeneration, is to 


on; ſuppoſe what I never yet ſaw proved. *Tis to con- 
r. Necture contrary to the plain ſenſe of Scripture, and 
ted univerſal experience and fact. Tis to obſcure the 


plaineſt ſubject, to wrap one's ſelf up in myſtery, 
and, from a fond conceit of one's own experience, 
„to attribute a non- entity to the operations of the 
au- Holy Ghoſt — or an apprehended ſomething, that 


Ric Of ritual things, but this is not the right organ,” &c, — And he 
oſten mentions an Outward and an Inward knowledge, — But, 
Reader, haſt thou any knowledge but what is inward? And is 
not thy knowledge more influencing or leſs ſo, according to the 
Spi⸗ WY nature and appearance of objects to thy mind? . 


cls, never 
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14 The Quakers leading Principles examined. 
never had an exiſtence any where but in our own 
imaginations, to the influence of Deity. 


SECT. v. 


Whether there ever was, or is now, ſuch an immediats 
revelation of the Spirit as Mr. Barclay argues fer, 
under his ſecond Propoſition. 


internal and immediate revelation, he evi. 

dently means, ſuch an influence of the Holy 
Ghoſt upon the mind, as is purely metaphyfical; 
I mean, that by which the Deity produces ideas in 
the mind, without the uſe of the bodily ſenſes, or 
any external means whatſoever. This is plainly his 
ſentiment, as appears from what he writes under the 
ſecond proof, and the objections he anſwers, p. 30, 
&c. Now, I take not upon me to deny God's 
power of doing this, but of calling in queſtion, whe- 
ther he ever has, or docs now teach men religion, 
in this metaphyſical way. And when I confider the 
former, whether God has done this — The Scripturs 
appear to me to ſpeak plainly againſt it. Not a 
fingle convert to Chriſtianity can I find, throughout 


the whole New 'Teftament, but what the Spirit. 


taught by external means. If two or three thouſand 
are to be regenerated, it is to be done by ftating the 

d facts and doctrines of the Goſpel, as Peter did, 
Acts ii. Thoſe who believed in Samaria, Acts viii. 
were convinced by the preaching of Philip. Saul, 
chap. ix. was converted by his being told, that Jeſus 
was he whom he perſecuted, and therefore, as He 
ſpoke to him from heaven, the Chriſt — was inſtructed 
by Ananias, and caught up into the third heaven, but 
there heard and ſaw things, which were unutterable *. 


* Theſe were not therefore the things by which men are 
ht But 
ul 
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But he does not determine it, whether he was in the 
body or out of the body. He could not tell. God 
had many people at Corinth, but he did not chuſe 
to teach them the Goſpel by immediate revelation. 
No, Paul was ordered to continue there, and teach 
the word of God among them. Acts xviii. Apollos 
was more perfectly inſtructed in religion, not by in- 
ternal immediate revelation, but by Aquilla and 
Priſcilla. Acts xvii. The Jaylor, Lydia, Eunuch, 
vi 8 Dionyſius the Areopagite, the Bereans, ſeveral Jews 
ly WY at Rome, and numerous others, all became Chriſtians 
by the direction and influence of God, through the 
converſation and preaching of his ſervants. And I 
defire you, or any of your brethren, to thew me an 
one inſtance of a perſon's being made a Chriſtian, 
throughout the whole hiſtory of the firſt propagation 
of Chriſtianity in the New Teftament, by internal 
immediate revelation alone. I do aver God ever 
gave faith by hearing with the bodily ear, or by ſome 
external means of information, addrefled to the other 
ſenſes. And I appeal to all the converſions of the 
New Teſtament, as indubitable facts to confirm it. 
It is ſomewhat ſurpriſing, if this notion of Mr. 
Barclay be true, that Peter, who undoubtedly called 
ty Jeſus lord, by the Holy Ghoſt, before his death and 
reſurrection; and who was baptized with the Holy 
Ghoft on the day of Pentecoſte, and had unqueſtion- 
lid, WF ably the Holy Ghoſt refiding in him; thould not 
in. have been taught that important truth about the 
ul, call of the Gentiles, by the inward immediate ſug- 
ſus geſtion of the Spirit, without the uſe of external 
He WY 1115. But it is a fact he was not. See the Hiſtory, 
td WF Acts x. And when the Spirit ſaid unto him, Be- 
but “ hold,“ &c. v. 19. I am ſure it is much more 
- * MW probable, that there was a voice, than that there was 
not. 
1 Iis ſtill more ſurpriſing, that the angel of the 
Bu Lord, which appeared to Cornelius in a viſion, did 
6 not 


a 
- 
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not direct him to the immediate revelation of the 
Spirit within him, but order him to ſend for on 
Peter, who ſhould tell him words, by which he any 
N his houſe ſhould be ſaved, Acts xi. 14. 

In ſhort, the Apoſtles themſelves appear eyi. 
'dently to be inſtructed into the true nature d 
Chriſt's kingdom, by our Lord's converſation with 
them 40 days and 40 nights. And the effuſion d 
the Holy Ghoſt on the day of Pentecoſte appear, 
nat ſo much to have taught them new ideas abo 
the Goſpel, as to have qualified them miraculouſy 
for publiſhing it to the world. Now I can't ſuppaks 
the Apaſtles had not the Spirit of God ſavingly ir 

uencing and enlightening them before the days« 
Pentecoſte. And I would obſerve the ſame « 
others, who did not receive the Spirit till after thalf 
they believed. But the Spirit they afterwards n 
ceived, as Cornelius and his houthold, was ſuch : 
effuſion of it as the Apoſtles had at the feaſt of Pe 
tecoſte. And it was looked upon by the believin 
— a public teſtimony that God had called thy 
es. 

That the Spirit of God influenced the Apoſſi 
and firſt Chriſtians, ſo as to give them utterance, be 

ning to their remembrance what Jeſus had taugh 
them, — to animate their hopes, invigorate the 
courage, and cauſe them to perſevere in Chrift 
cauſe, I have no manner of doubt. That he does ſ 


5 


to real Chriſtians now, I as firmly believe. tr 

But that he ever did by an immediate internal u tl 

velation, without the uſe of ſounds, viſions, dre: fi 

7 or ſomething addreſſed to the botlily ſenſes, ma ir, 

"6 known his will, to Patriarchs, Prophets, Apoſtles, af < 
1 Chriſtians, I deny. And Mr. Barclay's reaſoning w 
[: about Noah and Abraham (p. 34), is a glaring ine a 
— 
4 „which he, at the 0 igh 
| | profeſſed to have done, , — 


Ti 
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Jo give a ſpecimen of his ſubtilty in reaſoning — 
Having, under his ſecond Propofition, Aſſertion IV. 
pag. mihi 35, brought in this objection, That 
« thoſe who found their faith now upon immediate 
« and objective revelation, ought to have alſo out- 
« ward voices or viſions, dreams or ap ces for 


vi it.” He concludes his anſwer to it thus, with- 

| oF out which,” (that is internal immediate revela- 

an ion) there is no true and certain faith, and by 

* which many times ſaith is begotten and ſtrengthen- 
J 


* ed, without any of theſe outward and viſible helps; 
vol as we might obſerve in many paſſages of the 
* Holy Scripture, where it is only mentioned, And 
God ſaid, &c. And the word of the Lord came unto 
ſuch and ſuch, ſaying, &c. But if any one ſhould 
pertinacioufly affirm, that this did import an out- 
reward audible voice to the carnal ear, I would 
gladly know what other argument ſuch a one 

— bring for this his affirmation, ſaving onl 
vin his own conjecture.” Very cunning indeed! 
But who has taken upon him to aſſert and prove? 
it not Mr. Barclay? Your paſſages — your paſ- 


dftle ges of the Holy Scripture, Sir, to prove what the 
„be bjector denies. None of your evaſions, tis your 
5 Wart to prove, don't ſhift the ſubject. So ſhould I 
tact 


ddrefs Mr. Barclay was he living — © God's ſaying 
and moving and hindering and calling, &c. is all 
ei inward,” he ſays, © he ſees no reaſon to the con- 
trary. If any are otherwiſe minded, let them, if 
they can, produce their arguments, and we may 
further confider of them.” But hold! hold! 

ir, your own arguments, you are to prove. 
Indeed,“ it is ſaid, he obſerves, ** that the Spirit 
witnefſeth with our Spirit,” Rom. viii. 16. And 
e adds, © not to our outward ears.” But there 
c o not a ſyllable of the modus, Mr. Barclay, and it 
okMnight be by the bodily ſenſes, as well as without. 
lowever, you, to whom I addreſs myſelf, will ob- 
D ſerve, 
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ſerve, that thoſe Romans and others to whom thei h 
Spirit teſtified, were believers, and became fo by the 
hearing of the faith. And the thing to be teitified MI ſi 
was, that they were the children of God; which b 
might be witneſſed to them by the inſtrumentality n 
the ſentiments, and their influence, they had befon 
received from Apoſtolic men. To conclude thi 
part of the ſection, I will afſert, that Mr. Barclay ha 
produced no concluſive proof at all, with all hi 
quirks and evaſions, that cither Moſes, the Prophets 
or Apoſtles, had their religion by internal immediat 
revelation, without the uſe of the bodily ſenſes" 
And all the inſtances of the converſion of the fin 
Chriſtians, are facts, that ſpeak loudly againſt h 
opinion. We find not one of them directed to look 
within, for this internal immediate revelation, th: 
were all required to attend to the report of th 
Apoſtles, concerning Jeſus of Nazareth. But M 
Barclay ſeems to ſuppoſe the ſoul has ears, eye 
hands, feet, &c. Pray what kind of language 61 
by which it is addrefſed ? Can we conceive of an 
ſentiment diſtin from terms? Have we any ida 
lleeping or waking, but what are cloathed, as the 
ftand in our minds, with the common terms of h 
man language? Does the ſoul ever think in tl 
Nate, without uſing, by the imagination at leaſt, font 
of the bodily ſenſes? Unleſs theſe queſtions are a 
ſwered in the affirmative, Mr. Barclay is miſtake 

But allowing, what I declare Mr. Barclay has 1 
where proved, that Moſes, ſome of the Prophets, Ay 
ſtles, and inſpired Saints of Scripture, had an immed 
ate internal revelation of the Holy Spirit in his ſenſ 


* As to the impulſe or premonition the Apoſtles had wh 
they wrought miracles, the Reader will obferve, this was not 
diſcovery of new ſentiments, but only a token or evident fign! 
to them, that the power of God would be with them in wh! 
they were about to do. But even this might have been by ti 
inſtrumentality of the bodily ſenſes, for aught we know. 


hol 
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the how can it be proved that any of mankind have or 
the night have the fame now? Mr. 8 every where 
fell ſuppoſes this; to prove this is the deſign of his ela- 
uM borate treatiſe on the ſecond propoſition. Nay, 
not only aſſerts that this is the caſe with genuine 
Chriſtians, but in ſome meaſure with all others. 
That all men have ſome knowledge of right and 
wrong, Iallow. And that when they act according 
to the former, their conſciences approve, and when 
ccording to the latter, condemn. Whether they 
had theſe notions of right and wrong by an imme- 
diate impreſſion of the Deity, or by tradition, I will 
not abſolutely determine. Though the latter ſeems 
oft probable. But that this is not what Mr. Bar- 
lay, in ſome places, means, by his internal and im- 
ediate revelation, 1s plain. For faving faith, and 
he knowledge of Chriſt, which is neceſſary to eter- 
al happineſs, might be, and is, ſolely obtained by 
t, according to him, and might be, and 7s, obtained 
oo, without any external means, or revelation what- 
ocver. Now we want to know, whether there was 
ver a Savage, Turk, Hottentot, or any Pagan what- 
ever, that obtained this? Surely if this reve- 
ation internal and immediate, without the Scrip- 
ures, be ſo univerſal, or in any cafes effectual, there 
night be inſtances and facts adduced to prove it in- 
onteſtibly. Where are there 22 Produce one 
xample. I would travel miles and miles to ſee ſuch 
a rarity, and when I had found it, pronounce with a 
oud and pofitive voice, in all companies, That mi- 
acles are not ceaſed. 

Further, if there are a ſet of men guided by the 
ternal immediate revelation of the Spirit, I ſhould 
expect to find, that they are all of one mind about 
religion, as the Apoſtles and Evangeliſts were. Tho” 
they wrote and preached in different places and at 
aifferent times, they all breathe the ſame ſpirit, de- 

Clare the fame doctrines, and inforce the ſame pre- 
D 2 cepts, 
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cepts. But I know ſeveral ftaunch Quakers who 
differ widely from Robert Barclay and from one an. 
other, about many important points of hope and 
action. Some I have heard deny the inſpiration « 
Paul, when he wrote his epiſtles to the Romans, 
- others the credibility of the Jewiſh hiſtory, and other 
again, as Robert —— and yourſelf, aſſert both, 
Can I now ever believe, that you are all guided b) 
the ſame Spirit of wiſdom and truth? Muſt I no 
deny your being governed by the ſame infallibl; 
guide, the Apoſtles and Evangeliſts were? 

Befides, Sir, you muſt by ſome means and argu 
ments or other, point out to me and others, that yt 
have, or might have, this internal and immediate 
revelation. We deny it. We pretend not to. i 
We preſume to have no religious knowledge, bu 
that which we have received by means of our bodih 
ſenſes, and the comparing 1745 received, in ou 
own minds. We expect the Spirit, to whom we 
daily pray, to enlighten and fave us, no other way. 

And whenever you, or any of your brethren can 
either by facts, a unity among yourſelves, pre 
phecy, miracle, or any other means, convince 
that we and all others certainly have, or might have 
this internal immediate revelation within us, we'll a 
once adopt the creed of the author of Chriſtianity 
not founded on Argument, which is as follows (x 
edit. p. 60, 61). © I believe that the New Tefta 
ment 1s a ſyſtem of empty notions, of mere m 
« nuſcript authorities and paper-revelations — th: 
every copy and repreſentation of the firſt or 
5c ginals, detracts in a great degree from its divine 
authority — muſt neceflarily be the work of man, 
** and therefore not proper to be the foundation d 
* our faith. That it is a dead letter, a low hiſto- 
** rical report, not addreſſed to the principle of it- 
** telligence God has given us, never intended to be 
* the only rule of faith and conduct — That faith i 

66 not 
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tz not à belief of evidence, but a blind effort of the 
« will — That God faves not men by the knowledge 
« of New Teftament truth, but by a conſtant and 
« particular revelation imparted ſeparately and ſu- 
e pernaturally to ON (p. 112) — That 
en < the Spirit thus irradiates our ſouls at once with a 
« thorough conviction, and performs more by one 
« ſecret whiſper, than it ever does by a thouſand 
nM preachments of truths revealed in the Bible — 
« That this is the grand principle of faith and ſal- 
« yation — the general uniting principle —and a 
« ſtanding miracle in every man's breaſt, and that 
will therefore a written revelation is abſolutely uſeleſs, 
« and of no manner of account.” 

) 1 Any one that has read that pamphlet with atten- 
tion, will, I preſume, allow, that I have not done 
im injuſtice, or put articles in his creed, which are 
ou not found, or moſt evidently deducible from, his 
ook. And I will ſubmit it to the judgment of every 
mpartial perſon, whether he could ever have wrote 
cu chis artful and ſophiſtical libel againſt Chriſtianity, if 
he had not read Mr. Barclay's Apology, and the 
performances of other enthuhaſts. I am perſuaded 
ae e could not. I may be miſtaken, but this at pre- 
ent is my firm opinion“. 

unity Mankind are naturally fond of particular inter- 
Wgcourſc with the Deity and inviſible powers. There 
ef is ſcarcely ever a perfon comes to think ſeriouſly 
bout the ſtate of his foul, but he longs for, and of- 
tentimes his imagination works him up to expect, 
{ome viſible and ſenfible token of the divine favour, 


* The Reader might ſee what a likeneſs there is in Mr. Bar- 
Clay's ſentiments and the above Creed, it he'll look to Prop. II. 
Ip. mihi 26 of the Apology. The ſum then of what is ſaid 
fot amounts to this, That where the true knowledge of God is, 
through the revelation of his Spirit, there is all; neither is 
there an abſolute neceſſity of any other. But where the beſt, 
| higheſt, and moſt profound knowledge is, without this, there 
ith is nothing, as to the obtaining the great end of ſalvation. 


not I know 
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1 know this from experience, and have ſeen it in 
many others. | . 

This being the prevailing turn of moſt devout 
people, not influenced by a written revelation, they 
will be in rapture with an imaginary notion, that 
they have an internal immediate revelation of the 
Spirit. And then, every inward thought, that leads 
them to think well of themſelves, whether it come; 
from their own hearts luſts, the ſuggeſtions of Satan, 
or the intimations of their flatterers, will be deemed 

nothing leſs than infallible inſpiration. I could give 

you facts from your own party, and thoſe of other 
diſſenters, as well as from many devout churchmen, 
to prove this obſervation. In thort, Sir, for the rea. 
ſons that have been aſſigned, and numerous others | 
can mention, I do verily in my conſcience believe, 
that perſon to be r and properly an enthufiaſt 
that pretends to be guided by an internal immediate 
revelation of the Spirit, without the inſtrumentality d 
a written revelation, who has not the credentials of 
prophecy, diſtinguiſhed confiftency and purity off 
character, or miracles, to ſupport his pretenſions. 
write not this to offend you, but, as an honeſt m- 
to declare my real ſentiments. 


S E CT. VI. 


A general obſervation on Scripture. — Mr. Barclay 
| elaborate diſſertation on the Vth and VIth Propo/itias 
analyſed. — On his manner of writing. 


* OOH MRO EHE r i nes 


AM entirely of your opinion with reſpect to the 
plaineſs and perſpicuity of the ſacred Scriptures, 
And I think, as you do in your letter to Dr. Formey, 
that they have a determinate meaning, and that it i 
conſiſtent with right reaſon. For I cannot believe, 
that God would ever ſo influence a ſet of men to 


write books, which ſhould contain no f or 
ute 
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duties but what were true, and no hiftorical relations 
but what were matters of fact, and recommend theſe 
to mankind as the beſt guide to heaven, and yet per- 
mit them to make uſe of words, metaphors, ſimilies, 
figures and expreſſions, that were not upon the 
hole eaſy to be underſtood. And I really find, 
that when I take up the New Teftament in any lan- 
guage or tranſlation that I am acquainted with, and 
read it, as I do any other book, in connexion, that 
it has a plain and determinate meaning. When 
ſome alluſions and ancient cuſtoms occur, which I 
don't well underſtand, even then the general ſcope 
and drift of the ſacred writer is manifeſt and clear. 
And I am fully perſuaded, both from ſpeculation 
and fact, that the reaſon profeſſed Chriſtians, who 
make it their rule, are not more uniform in their 
opinion about it, is, becauſe they either uſe it as a 
ottery, and draw it forth in detached paſſages for 
their peculiar party-purpoſes, without confideri 
he connexion, or elſe never read it regularly at- 
ending to the defign and ſcope of the ſeveral writers; 
r becauſe they ſeldom or never aſſemble, to have it 
read and converſed about, praying at the ſame time 
o be led and guided into the true ſenſe and ſpirit of 
it by the Holy Ghoſt. But as for Mr. Barclay's 
Wight within, I can't find that it has any determinate 
meaning, or that it harmonizes its profeſſed votaries 
in any thing elſe but the mode of dreſs, and the ex- 
ternal rules of their ſocieties, not inany of the grand 
principles of hope and action towards God. 
However, let us not content ourſelves with general 
aſſertions, but examine into Mr. Barclay's account 
of this amazing phenomenon within us. 
In order to underſtand what is faid under the 
Vth and VIth Propofitions of Mr. Barclay's Apo- 
logy, it will be right to inſert part of the fourth. 
All Adam's poſterity, both Jews and Gentiles, as 
to the firſt Adam (or earthly man) is fallen, de- 
“generated, 
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« generated, and dead; deprived of the ſenſation or 
« feeling of this inward te/timony or ſeed of God; and 
is ſubje& unto the power, nature and ſeed of the 
« ſerpent, which he ſoweth in mens hearts, while 
** they abide in this natural and corrupted eſtate: Wi - 
* from whence it comes, that not only their word 
* and deeds, but all their imaginations, are evil per- 
«*« petually in the fight of God, as proceeding from Wi <: 
«* this depraved and wicked ſeed. Man, therefore, WW - 
“ as he is in this ftate, can know nothing a- 
* right; yea his thoughts and conceptions con- 
* cerning God, and things ſpiritual (until he 
* be disjoined from this evil ſeed, and united to] 
« the Divine light) are unprofitable both to him-W 
« ſelf and others.” 
The Vth and VIth Propofitions treat of a ſpiri- 
tual, heavenly and inviſible principle, or ſeed, which 
counter- acts that derived from Adam, mentioned 
above, and that is a univerſal ſaving light in all men. 
And the meaning of theſe two propofitions, will be 
beſt underſtood, by an analyſis of what Mr. Barclay 
has written under them. But You and the reader 
will pleaſe to obſerve, that I'll not undertake to de- 
fend any abſurdities aſſerted, by any writers or lead- 
ers of parties whatſoever. | 
Mr. Barclay's ſentiments. 
«« Mr. Barclay ſays, the Vth and VIth. propofition 
5 are chiefly levelled againſt the doctrine of abſolute 
* reprobation. p. 110 - Arguments againſt it— 
* *Tisa novelty —highly injurious to God becauſe it 
* makes him the author of fin, p. 112. It make 
God delight in the death of ſinners It renders 
« Chrift's mediation ineffectual — It makes the Goſ- 
* pel a mock — and the coming of Chriſt an att 
of wrath.” 
The reaſon of my mentioning theſe things, is not 


to defend the doctrine of predeſtination and repro- "=h 


bation, as ſome have ſtated them, but to ſhew here- Me: h« 
aſter N 
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or after, with what confiſtency Mr. Barclay dwells up- 
1d on theſe things. | | 2 
he He goes on to obſerve, © That Chriſt's redemption 
ile is univerſal, according tothe Scriptures and proves 
te: it, as he thinks, by the Goſpel's being appointed to 
ds Wi be preached to every creature, Mark xvi. 1,.—And 
er- © by reprobation's making repentance and beliey- 
ing impoſſible — By God's willing all men to be 
« ſaved, and commanding us to pray for all men, 
« 1 Tim. 2, 3,4, 6. And here he ſyllogizes upon 
« the word poſſible *. — By Heb. ii. 9. where it is 
« {214 that Chriſt taſted of death for every man, &c. 
& —Se&., IX. after having ſpoken of the miſtakes of 
( dother, &c. he obſerves, The reaſon of mens having 


« has died for all men, is becauſe the way and man- 


ich ner by which the efficacy of Chriſt's death is com- 
ned municated to all men, has not been underſtood. 
en. Then he renounces the Pelagian error, which de- 
| be nies any finful ſeed of Adam, to have been de- 
lay rived from him, by his poſterity ; and the Semi- 
der AF Pelagian, which makes God's grace as a gift fol- 
de- lowing upon man's merit or right improving his 
ad- nature, according to the known principle, Facienti 
= qd in ſe et, Deus non denegat gratiam. — The Ar- 
* minians, though they have well oppoſed the Cal- 
oF viniſts, yet they have not wiſely eſtabliſhed their 
Lutc own ſcheme.” Latter end of the IXth Sect. 
t— © The more full diſcovery of the Goſpel is re- 
ſe it ; {erved for our age, and its publication and de- 
es fence committed to a few deſpicable and illiterate 
ders men, who are for the moſt part mechanics —Xth S. 
Zoſ- i That what they aſſert, and can prove from the 


cc 


teſtimony of the Holy Scriptures, are the follow- 


Mr. Barclay often confounds a natural and moral impoſſib- 
lity. The one admits of guilt and puniſhment, the other does 


xot. But one might be as certain in its conſequences as the 
ether, I apprehegd, 


E ing 


« fallen into ſuch miſtakes, in denying that Chriſt oth 


N 
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« ing things, XIth S.—z. That there is a day of yi. 
« fitation to all, — Jew or Gentile, Turk 
66 Scythian, Indian or Barbarian, of whatſoever fa. 
* mily or country, during which - day or time it if 

*« poſſible for them to be ſaved, and to partake di 
* the fruit of Chriſt's death. — 2. 'That for this end 
* God has communicated and given to every man, 
« aà meaſure of the light of his own ſon, a meaſun 
* of grace, or a meaſure of the Spirit. — 3. That 
« God's ſalvation is wrought by this light in all = 
« But that this might be reſiſted and refuſed, and 
& therefore becomes their condemnation.” — Andi 
then we have a lift of the happy conſequences of th 
doctrine, which repreſents it as the moſt confiſtent i 
* reconciling, comfortable, honourable, rational 
« and advantageous diſcovery i in the world.” 4 

Next Mr. Barcla hath ſeven queſtions, which hl 
aſks, for the — the ſubject, from the Xl 
to the XIXth Sect. ; 

Afterwards he endeayours to eftablith the fol low ö 
ing propoſitions: — ** 1. That there is a day or tim 
* of vilitation, wherein it is poſſible for every ma 
& to be ſaved.” Sect, XIX, XX. F 

* 2. That God hath given to every man a mes 

ſure of ſaving, ſufficient, and ſupernatural 10 
" and grace.” Sect. XXI, XXII. 

* 3. That this ſaving, ſpiritual light is the Go 
hy * — even that ant | Goſpel whereof Paul ws f 
made a miniſter, and is preached in every crez 
ture under heaven,” Col. i. 23. Sect. XXIII. a 
almoſt to the end of the chapter. 

Theſe three propoſitions he labours to prove, then 
quotes ſome paſſages from other authors, undertake 
to anſwer ſome objections, and concludes with an i : 
of aſſurance, that he had IS eſtabliſhed hf 
ſyſtem. 

Here give me leave to chi; that of all the wri- 
ters, I ever peruſed in any language, I never . 

Wit 
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with one, who writes ſo ih armour, if I may ſo ex- 
preſs it, as Mr. Barclay does. He's always guarding 
himſelf, when he ſtates a propoſition, by diſtinctions, 
reſerves, and by ſomething added by way of preven- 
tion to his objetors. The conſequence of this is, 
that his ſentiments and ſentences are involved, ob- 
ſcured, and very perplexing to the reader. But 


* ſurely that truth by which men are ſaved, needs not 
"hy chis artifice and ſubtilty, to defend it. How plain 


and explicit are the writers of the New-Teſtament! 


* tis much eaſier to underſtand even one of Paul's 
An piſtles, than it is the Apology, tho“ written ſo many 
Wccnturies ago. And I am firmly of opinion, it re- 


uires much more ink and paper, to give a full 
Wcoonfutation of Mr. Barclay's opinions, than the Apo- 
Wogy is compoſed of. But I really think tis an eaſy, 
Whough it would be a laborious taſk, If we would 
ig a fox out of his burrow, tis neceflary to make 
much larger hole than he has made, as there are 
Waſually many turnings and windings. Should you 
m magine this is treating the deceaſed with too much 

WW: vecrity, only think of the names and epithets he 
as given ſome that differ from him. He frequent- 
gy calls them, Blind, Fooliſh, Sottiſh. 


SEG F. Wy, 


n the light within, Difficult to be underſtood, as 
deſcribed by Mr. Barclay. 


N your letter to Dr. Formey p. 13, you go on 
thus—** But to proceed with thy relation, © He 
WW Ccorge Fox propoſed his doctrine on the inward 
ght of God in man, by the guidance of which, 
( they were to be intirely ruled.” You add, © True, 
* eſpecially ſo in matters of a religious nature.” 

This light within is thus deſcribed by Mr. Barclay, 
pect, XIII. p. 138. But we underſtand a ſpiritual, 
E 2 heavenly, 


* 
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« heavenly, and inviſible principle, in which God. 
* as Father, Son and Spirit, dwells; a meaſure 
* of which divine and glorious life is in all men x; 
% a ſeed, which of its own nature draws, invites 
and inclines to God; and this ſome call the vchi. 


-<* culum Dei, the fleſh and blood of Chriſt, which 


*« came down from heaven, of which all the ſaint; 
do feed, and are thereby nouriſhed unto eterni 
« life.” And at the beginning of Section XIVth, 
«© We underſtand not this ſeed, light or grace to be 
* an accident, as moſt men ignorantly do, but: 
ce real ſpiritual ſubſtance, which the ſoul of man i; 
<* capable to feel and apprehend.” | 

He calls it alſo“ That little ſmall thing that re. 


proves men in their hearts.” p. 194. This light 
within, is not any part of man's nature, but differ. 
ent from the ſoul of man and its faculties. Nor ii 
it any reliques of any good, which man has loft by 
the fall. Neither is it mens natural conſcience. Ie 
it is that light by which many of the heathen philo-if 
ſophers were ſenſible of the loſs received by Adam 
—the very ſame with Seneca's holy Spirit — the 
fame with Cicero's innate Light, otherwiſe called 
right reaſon ; and the ſame which Paul's Gentiles had 
of which he ſpeaks in the beginning of the epiſtle toi 


the Romans. Thus far Mr. Barclay. 


Now you muſt allow me, that this vehiculum Dei, 
this ſpiritual ſubſtance, this /ittle ſmall thing within 
us, is very obſcurely deſcribed. And I am much 


more at a loſs about it, than I am about Ariſtotle' 
eccult qualities. 


Tis a light, but it has no ideas; tis a ſeed, but 
it has no form; tis a little ſmall thing, but Mr. Ro- 


bert Barclay cannot define it, and I declare I dont 
feel it. I ſolemnly profeſs before God and men, 
that all the light I had within me, before I knew 
the divine report of the Goſpel as ſtated in the Scrip- 


ture, only perplexed me with uncertain corona 
an 
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od, and led me to deſpond. When I did right, my 
ure MY conſcience approved, but when I did wrong it con- 
| MM demned. But whether God would pardon my ini- 
ite; quities, my light could give me no information. 
chi- Every conſideration, which induced me to think 
ich chere was a difference between vice and virtue, fully 


convinced me that the former was punithable, and 


nal che other acceptable to the Deity. But whether I 
th, had a proper quantity of virtue to make me accept- 
be able, I could never determine; or whether my tins 
t z vould be forgiven, I could not be certain. So 


that if you tell me to look to the light within, and 
car its dictates, without the light of the ſcriptures, 


re. ¶ ou tell me to deſpair. This is my mſt certain ex- 
ght erience, and J really think, as 'tis natural for every 
fer- nan to do, that it is as authentic as Mr. Barclays 
rr your's. 


Under theſe reaſonings of my mind, I am reliev- 
a by a notion, a report, a teſtimony, ſentiments 
clivcred by Jeſus of Nazareth and his apoſtles, 
r the New-Teſtament. You may call this what you 
plac, and ſpeak of it in whatever diminutive light 
ou pleaſe, but it is the fame thing which the Apo- 
es told guilty and diſtreſſed men, and J rejoice in 
tas good news from heaven. But enough of 
yſelf. As to Mr. Barclay's time or day of viſita- 
4 tion, which does not always continue through a 
an's life, I think it a very melancholy and dan- 
ecrous opinion, For once a man, diſpoſed to me- 
ancholy, thinks his day of grace is over, neither 
he light within him, nor the Goſpel without him. 
an be any relief to him. The former will be a 
| = comfort ; and the latter, with this prejudice, 
we'll never underſtand. But this has no more to do 
en, Nuith the favourite noſtrum of the light within, than 
ew {W-Kcprobation has. I therefore diſmiſs it. 
ip- Now I am at a loſs, from a repeated peruſal of 
re, ¶ Mr. Barclay's Apology, to know what he really un- 
| derſtands 
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derſtands by the /:ght within. At the latter end of 
Section XVIth, he repreſents” it as ſetting ſome 
* time or other, the fins of every man, in order 
<<, before him, and ſeriouſly inviting him to repent. 
« ance, and offering to him remiſſion of fins, and 
e ſalvation.” In another place, 'tis the philoſo. 
phers wiſdom ; the Gentiles light, which accu 
them when they do ill, and excuſes them when they 
do well; and 'Tully's innate light, and right reaſon, 
which 1s equally binding to all people and nations, 
But where does the philoſophers wiſdom, the 
Gentiles light of nature, and Cicero's univerſal lay 
of nations, fre men. of remiſſion of fin upon re- 
pentance? Did they ever point out the leaſt notion 
of God's ſending his Son to die for finners, or the 
_ Dighteſt intimations of his interceſſion and media- 
tion? I call upon you, and any man living to pro- 
duce any paſſages in writers, or any facts whatſo-W 
ever, to prove this. Why then ſhould this be called 
Chrift within, when there is not the leaſt notion ori 
apprehenfion of him? Tis an improper epithet, un- 
ſeriptural, and in every view abſurd. Can that be 
called the light or knowledge of a perſon or thing 
which contains not any proper ideas of them? Laff 
the reader judge. n 


From what is advanced, tis eaſy to gueſs, why 


fome Quakers mean by Chriſt within, only thei 


light of nature, and others again ſomething more. 


For Mr. Barclay himſelf repreſents them ſometime 
the ſame, at other times not ſo. And in this, he's 
thamefully inconſiſtent, or remarkably perplexing 
and confounding. | 
_ To conclude this ſection, I would obſerve, that 
all the ideas I can form of your light within is this— 
That it is a material ſomething which comes down 
from heaven, and is implanted within every man. 
It is better felt, than deſcribed. It teaches men to 


repent, and aſſures them of pardon, And ＋ it 
| ws 
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Joes not aſſure them of pardon, who have never heard 


meer the Goſpel, for in this caſe, it is only the light of 
. der ture, or that knowledge of right and wrong, which 
_ * Common to all men, whether Jew or Gentile, Bar- 


barian or Scythian. This I call the light of nature, 
becauſe it is common to all men, and therefore na- 
ural to them. 


SECT. VIII. 


r. Barclays arguments for this univerſal ſaving 
Principle examined. 


ECT. XXI. He aſſerts that God has given 
every man a meaſure of ſaving, ſufficient, 
Fand ſupernatural light and grace.” 

Firſt, he labours to prove it from John i. . 
That was the true light that inlighteneth every 
* man that cometh into the world.” From whence 
e infers, that every man who cometh into the 
world is inlightened by Chriſt, and has Him in 
him.“ But without infiſting on it, that it is true, 
hat every man who cometh into the world, that is 
Wavingly inlightened, is inlightened by him, whether 
e be ]ew or Gentile : Or aſſerting, that Chriſt gives 


" il men the light of reaſon or nature, which I believe, 
meat not the knowledge of his character and redemp- 
ei ion, which undeniable fact proves. Without, I ſay, 


Ynſiſting upon cither of theſe things, which I juſtly 
might, I would make the following obſervations upon 
the original. The word rendered Coming, I am firmly 
t opinion, is the nominative, and agrees with light, 


aid is connected with erat. So that it ſhould be 
n ranſlated thus, This was the true light coming 
own cc ; . — 1: 3» 
= into the world, which inlighteneth every man. 


o Doddridge, that great critic Bengelius, and others. 
And what confirms me in it, are thoſe paſſages, 
Chap. iii. xix. where Jeſus is called the true light that 
came 


1 
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came into the world. And chap. x. xlvi. I come g 
Tight into the world. And the phraſe coming into the 
world ſeems to denote a pre-exiſtence, and I don! 
remember that the Scriptures ever apply it to men 
in general. 1 
If now you will lay a ſtreſs upon the term al 
men, or every man, and inſiſt upon it that it meam 
every individual, then I will infiſt upon it, that there 
was every animal, exiſting juſt before the flood, in 
Noah's ark ; that Chriſt healed every diſeaſe, as well 
as all forts ; Matt. iii. 3. And that all Jeruſalem and 
Judea, from the oldeſt to the youngeſt, the halt 
blind, and dumb, went out into the wilderneſs, andi 
were baptized of John. You muſt therefore prov 
that the phraſe all men never is uſed but in a univer 
fal and collective ſenſe, and that it never does ſig. 
nify, diftributively, all kinds of men, or ſome of alW* 
diſtinctions and characters, before you can hing 
the proof of this ſuppoſed univerſal ſaving light, upon 
this text. And once you attempt to do this, I 
1 bring a thouſand witneſſes againſt you, from ſacred 
_ and prophane writers. — Fact, common ſenſe, ani 
= the whole ftrain of the Apoſtle's preaching, which 
never was addreſſed to any ſuch principle Mr. Bar- 
4 clay ſpeaks of, in the minds of unbelievers, intirelyM 
x overthrow, then, all concluſions in favour of it, from 
= this paſſage in John, whatever be the primary mean-W 
ing of it. 
His ſecond proof is from the parable of the ſower, | 
Matt. xiii. Mark iv. and Luke viii. and from Rom. 
Xx. 8. where it is called the word of faith; and from 
James 1. 21, where it is called the implanted or in- 
fted word. 4 
Reader, be not ſurpriſed, nor don't think I wrong 
Mr. Barclay here, for look to the XXIId Section, 
and there you may ſee, he produces theſe paſſages to 
prove that this faving light is in ſome meaſure 
given to all, 


Let 
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Let any perſon of common ſenſe read the account 
he Evangeliſts give of the parable of the ſower let 
him obſerve what is ſaid of the word of the king- 
dom, and how the ſeveral characters are ſaid to hear 
t, and then let him aſk himſelf, whether it was the 
glad tidings of the kingdom of God; which Jeſus 
reached from city to city, Luke viii. 1. or an ima- 
rinary light within, heard only by the ears of the 
oul, that was meant ? — And how does, how can this 
prove that this is the ſaving light given to all? I 


an ould rather infer, ſo would any other, from the 
halt Werſe preceding the parable in Luke, that it proves 


Wuite the contrary to what Mr. Barclay means. 
* To ſome it was given to know the myſteries of 
the kingdom of God, to others it was not given.“ 


ver. 
ſig won't detain you, Sir, here, nor the reader; I ap- 
fa eal to your own judgments on reading the paſſages. 


ing = As to the word of faith, Rom. x. 8. no man of 
Wnpartiality would ever ſuppoſe it to be Mr. Bar- 
Wlay's light within, for 'tis added, which we 
a preach.” And what was it but this, according to 
ie ſcope of the chapter, that God had raiſed 
WW [cſus from the dead, as the end of the law for 
WF righteouſneſs,” It cannot, it moſt evidently does 
Wot mean, the light within. For no man, that never 
eard, or read the Apoſtles report, ever had this 
auth in him, I'll venture to affirm. Not one from 
We reſurrection of Jeſus to this day. I never heard 
f any one inftance, and 'till I do, ſhall be pofitive 
my aſſertion. The Goſpel is alſo, in the cloſe of 
Wc chapter, repreſented as glad tidings preached and 
rough by the Apoſtles. *Tis called their report. 
And faith, he ſays, comes by the hearing of it. To 
Walk of the car of the ſoul without that of the body, 
s to talk without Scripture, ſenſe, or reaſon. If- 
acl had heard this report too. It was a ſound that 
ent through all the earth. In ſhort, I cannot help 
uſpeCting the man's capacity or integrity, that —_ 
F ule 
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* 
_ 


and Romans i. 16. which he ſtates thus, Sect. 18 


mere declaration of good things, being the pow 


uſe the Scripture ſo, as Mr. Barclay has this pe 
fage. I am ſtrongly of opinion, he was not aQuuaty 
by the ſame Spirit that influenced the Apoſtle, wha 
he wrote his Apology. 
He further adds, the implanted or ingrafted won 
James i. 21. The Apoſtle was writing to Chriſtian 
who were ſuppoſed to be begotten again, by the i 
corruptible feed of the word; not to people wh 
knew nothing of the Apoſtle's report. The wa 
here, then, was undoubtedly what they preachs 
which was incorruptible — eternal and unchang 
able truth, and able to ſave all thoſe who have it in 
planted within them, and that thereupon embra 
and feed upon it. Not a word about any ſuf 
thing as Mr. Robert Barclay's light within, withg 
the hearing of faith. No body would ever ſupp 
it, that was not prejudiced by his principles, I mig 
ſafely ſay. ? 
His third argument is taken from Coloſſians i. 


«© This ſaving light is the Goſpel, which the Apo 
* faith expreſly, is preached in every creature u 
der heaven, even that very Goſpel, whereof Pali 
* was made a miniſter. For the Goſpel is nt 


* of God unto ſalvation to all thoſe that belief 
«© Though the outward declaration of the Goſpel il 
* taken ſome time for the Goſpel ; yet it is put fi 
* ratively and by a metanomy. For, to ſpeak profen 
* the Goſpel is this imward power and life, Sc. 
ſpeak properly, this is a vile perverſion of langua 
Tis ſpeaking ſo as the Apoſtles never ſpoke. I bt 
the Reader to take notice of it. *Tis a diſtinction 
Mr. Barclay's own deviſing, and on which his who 
fabric ſtands. If you, Sir, will allow me to have" 


courſe to figures and metony mies in this mann \ 
when the Sacred writings are expreſſing things whe 
doctrines in the plaineſt language, I' engage WF i 


Pros. 
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rove, that all the facts and miracles of our Lord 
re, like biſhop Berkley's material world, only vi- 
| and imagi ; 
| gel the Gofpel, which the Apoſtles writ and 
worlW-oke, is only a figurative and metonymical Goſpel, 
the bold, and, may I not add impious, affer- 
jon of a perſon who pretended to the immediate re- 
elation of the Holy Ghoſt. But he has only aſſert- 
wa ed, not proved it. Who can help ſuſpecting the 
erſon, who will declare this, of being an enemy of 
ang evelation, a man of inſufferable vanity, and a pre- 
it u mptuous pretender to a more explicit Goſpel than 
bre at in the New Teſtament. 
he outward Goſpel is nothing, the inward 
Goſpel is all.“ But J will affirm, the Goſpel 
Which the Apoſtles wrote and preached, if they were 
mi om God, is every thing. 1 know of no other. 
Nut J allow it can be no Goſpel to the man who is 
i. :8W-norant of it, and does not believe it. It can never 
oe an adult, as we know of, unleſs it be made 
oon to him. But I do abſolutely deny, that a 
re fan can know the Goſpel of the New Teftament, 
iss proper meaning, genuine import, and full evi- 
naß ence, and yet not have hope, purity and ſalvation. 
y own experience, the Apoſtolic aſſertions, and 
ele Wumerous facts intirely convince me of this. 
As to that paſſage, Romans i. 16. * For the 
* Goſpel is the power of God to ſalvation, to every 
* one that believes.” It is ſufficient to ſay, that the 
\poſtle has ſtated, in the next verſe, the ſubject of 
got. and more copiouſly enlarged upon it throughout 
Wc whole epiſtle; ws never once recommended us, 
o paſs over what he has deſcribed as a figurative 
oſpel, and to look for the real one to the light 
we within. | | 
anne With reſpect to the paſſage in Coloſſ. chap. i. 23. 
gs iv here it is ſaid, „that the Goſpel was preached 
in every creature under heaven ;” I have this to 
F 2 reply. 
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35 The Quakers leading Principles examined, 
reply. If Mr. * 82 will have it literally, then i 
muſt be, that the Goſpel was not only preached in 
every man, but in every fiſh, bird and animal unde 
ven. And they are all to be ſaved by virtue d 

e light within; and tis no wonder at all St. An. 


his ſermon. They were moved by the little ſmall 
thing within them. Here you will think me too lu-lf 
dicrous, but really the thought was ſo natural, that! 
could not reſtrain it. 

But let it be obſerved, that the term tranſlate 
Creature, is often rendered by our tranflators, Ca 
tion. And we have the very ſame expreſſion, in iu 
original, uſed by the ſame apoſtle, in Rom. viii. 22. i 
is uſed in this paſſage which is rendered the uh 
creation. Now the Goſpel, which Paul preach 
and explained in his epiſtle to the Romans and ele 
where, was not in fact preached in every creature oc 


See LON DEnmnED 20 HSE 


under heaven. Did every man then living unde 4A 


heaven know, from an inward light, that the Son 4 
God had died for our fins, according to the Scr 
tures, and roſe again for the juſtification of be 
lievers? Yet this was moſt certainly Paul's Goſpdl 
(See 1 Corinth. -15). If every man did not knowl 
this, then the Goſpel was not preached in every on 
And. whoever will undertake to prove that it wal 
muſt produce inſtances from credible hiſtory, aff 
from preſent inſtances, of men, who never heard ti 
ſound of the Apoſtles, or read their writings, th 
really knew and believed Paul's Goſpel. Upon tl 
now, I reſt the whole debate, and the intelligent 
reader will ſee it hinges here. And without thi 
proof, Mr. Barclay's aſſertions, and thoſe of lift 
friends, are of no manner of weight. 

Our Lord's direction to the Apoſtles, Mark xvi 
15. runs thus, Go ye therefore into all the world 


and preach the Goſpel to every creature.“ + 
| | w 
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nil what need to have it preached to them, if every one 
u had it already within him? The Apoſtles undoubt- 
de edly did as they were commanded. And at the 
e of time Paul wrote his epiſtle to the Coloſſians, it was 


A. about 30 years after they received this injunction. 
el Which was time enough for them to have fulfilled 


mal their commiſſion. In the hiſtory of the New Teſta- 
ment we have an account of the travels but of two 
at or three. But from hence we might infer, that if 


the nine or ten others were as induſtrious as the reſt, 
Wwhich we have no reaſon to doubt, it is eaſy and 
WWprobable to ſuppoſe, that the Goſpel was preached 
throughout the then habitable globe“. I leave the 


Reader to judge then, whether Mr. Barclay's no- 


oi 
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da arum was intended, or can be ſupported, by this 
hed text. | 
ee Before I leave this ſection, give me leave to hint 


ſomething concerning other paſſages, which he has 
wiſted to his purpoſe. | 
1 Corinth. xv. 22. For as in Adam all die, fo 
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My i in Chriſt ſhall all be made alive.” Mr. Barclay 

cr uppoſes therefore, that all men are made alive by the 

be isht within them, and that this text cannot be true 
A 


n any ſenſe but his. But if any man of common 
cnc will read the chapter attentively, I am per- 
uaded, he will ſee the ſubject of it is not about the 

light within, nor about all men indiſcriminately, but 

only all the faithful and righteous. The reſurrection 
unto life, he treats of, can belong to none but be- 

Wcvers, and therefore, by no rules of criticiſm or in- 

terpretation, can the all of the Apoſtle be extended 

any farther. All Chriftians died in Adam, fo are 
hey all made alive in Chrift, and raiſed hereafter to 

: . 

| Were there not ſome of all nations under heaven, which 

heard the Apoſtles? Acts ii. 5, and following verſes. ; 
* The original word, throughout the New Teftament, is ne- 

ver applied to the reſurrection, or the ſtate of the wicked after or 
before death. It is commonly appropriated to that ſtate or ex- 
illence, whether moral or natural, that has enjoyment attending ir. 


eternal 


38 The Quakers leading Principles examined. 
eternal life. But though all men indiſcriminately 
died in Adam, they are not all made alive unto God, 
nor to be raiſed-unto eternal life. No man will aſſert 
the contrary, but he that believes that all men wil 
be eternally ſaved. 
As for Cornelius, he had certainly been acquaint. 
ed with the Jewiſh writings, or elſe Peter had never 
appealed, when addreſſing him, to the teſtimony of if 
the Prophets. 
The truth the Gentiles held in unrighteouſnek 
(Rom. i. 18), was not the Goſpel, as is evident from 
the whole ſcope of the chapter. Neither does the 
Apoſtle labour to prove that the Gentiles might be 
faved by the light they have, but that they were 
juſtly condemned for acting contrary to that light, 
and therefore needed the Goſpel *. Let any ons, 
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* From Paul's reaſonings tis demonſtrable, that the heathers 
will be judged, according to the light or means of information 
have, and not condemned for invincible ignorance. Bu 

he no where aſſerts, as I can recollect, that any of them had of 
acted, as to be cleared in the judgment. Vid. ver. 12 of ch. ii 
Pag. 29 and 3o of your Letter, you quote a paragraph fron 
Mr. Penzin which he mentions a number of ancient ſages, and 
informs his children, that their light and ſalt of ages —divir 
Mind —Genius- Angel — domęſtic god, or god within— divin: 
Principle in man — divine power and reaſon — and their infall- 
ble immortal Law in the minds of men, &c. &c. — were the ſame 
eternal Word, or Light, Spirit and Grace, whoſe appearances of 
manifeſtations within them, he exhorted them to obſerve.-M 
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By the way, this is a new diſcovery, if this be the ſame Goſpeiii -1 
with Paul's, which actuated theſe worthy Gentiles ; for neither -y 
he, nor his Maſter, nor his brethren, ever gave the leaſt hint off Iu 
it. And Mr. Penzadds — ©© Theſe were ſome of thoſe vi- 1 
© tuous Gentiles, commended by the Apoſtle, Rom. ii. 13, 14, De 
« 15. that though they had not the law given them as the Jews 

« had — yet doing by nature the things contained in the law, i 15 
< they became a law unto themſelves.” If theſe only were the 1 
Gentiles, and not the whole body of them, whoſe caſe the = 
Apoſtle was deſcribing, and he means to aſſert, that they did by 2 
nature ſo exactily the things contained in the law as to be juſtified 4 


and accepted of God, then I can't help thinking he is inconſiſt 
ent with himſelf, and the univerſal concluſions he draws, from 


cven 
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even Mr. Purver himſelf, obſerve the connexion of 
the Apoſtle's reaſoning, and, I am perſuaded, he'll 
allow it. — I'll only mention one or two paſſages 
more, and have done with this ſection. Luke xvii. 
21. —* For behold the kingdom of God is within 
« you.” Our Lord was ſpeaking to the Phariſees 
that rejected and deſpiſed him. And this kingdom 
of God was the light within, which the Phariſees had, 
ſays Mr. Barclay. One would naturally infer from 
this paſſage then, that the kingdom of God within, 
or Chrift within, was nothing to the purpoſe of ſal- 
vation, and that it all depended upon the proper 
knowledge and reception of an outward Chriſt. For 
though, according to this, they had him within 
them, it was of no manner of 1ervice to them, as 
they did not regard his outward character. 

Nay, and if you'll believe it, Reader, this king- 
dom of God within the Phariſees, is the very ſame 
thing as Chriſt, in the believing Coloſſians, the 
hope of glory.” But look to the margin of your 
Bible, and you'll ſee that within 1s rendered among, as 
the original word often is. And let any man judge 
whether this is not the ſenſe of it here. The true 
kingdom of God was in fact among, bat not in the 
unbelieving Jews. 

Mr. Barclay alſo dwells much upon this text, Heb. 
i. 9. where Chriſt is faid © to have taſted death for 
* every man.” But let me obſerve, man is not in 
the original. And you may, with equal propriety, 
ſubſtitute believer, as man, or any other ſuch word. 
Then it will be, that he has taſted death for every 
1488 Þchever. For Mr. Barclay and Mr. Weſtley might 


his reaſonings in the former part of his epiſtle, chap. iii. 19. to 
the end, are falſe. — Have not all men ſo many traces of the 
law of nature upon their minds, as to do in ſome reſpects, by 
gel nature, many things which it injoins? Was it not the defign of 
the Apoſtle to prove, that all the Gentiles, as well as Jews, were 
Condemned by it ? 


fay 
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fay what they pleaſe, I can never ſuppoſe, with th 
New 3 hand, that CHAR has died in 
the ſame ſenſe” for thoſe that are damned, as thoſt 
that are ſaved; or that he has purchaſed unto him. 

ſelf, by his blood, ſinners, that live and die withow 
' good works, as a peculiar people, in the ſame ſenſe 
that he has thoſe, who, by virtue of his truth and 
ſpirit, are diſtinguiſhed for faith, repentance, and al 
manner of good works. 

Titus ii. 11, 12. ſhould be rendered thus: F 
ce the grace of God which bringeth falvation (or 
« faving) hath appeared to all men (that know andi 
“believe it, whether ſervants, maſters, &c.) teach 
ing us: (that is) Chriſtians undoubtedly, nol 
thoſe who know not a ſyllable about it. Ihe Fi 
evidently connects it with what precedes, | 
But I had almoſt forgot Mr. Hai Eben Yokdayſ 
P. 193, who, without converſe with man, obtained 
the moſt profound knowledge of God. But it is nol 
faid, whether he knew of the death and reſurreQionfi 
of Chrit, and this is the Goſpel of the New Teſt: 
ment. Don't you, as well as I, ſuſpect the fact, 4 
What a poor cauſe is that, which requires ſuch teſlinf 
monies as theſe to > ſuppor it! 


SECT. IX. 


On the operation of this ſuppoſed light within, and it 
pretended ſaving efficacy and ſufficiency. And it i 
demonſtrated, to have nothing to do with the will if | 
man, and therefore to be neither effectual, ſaving, a 
properly ſufficient, 


EAR Mr. Barclay: To them then, that | 
aſk us after this manner, How do you dit- 


fer from the Pelagians and Arminians? For if two 
« mey 
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men have equal ſufficient light and grace, and 
the one be ſaved by it, and the other not; is it not, 
becauſe the one improves it, the other not ? Is not 


im then the will of man the cauſe of the one's falva- 
ou tion beyond the other? © I fay to ſuch we thus 
nſe anſwer: That, as the grace and light in all, is ſuf- 
and ficient to ſave all, ſo it ſtrives and wreſtles with 
dau, for to ſave them; he that reſiſts its ftriving, is 

the cauſe of his own condemnation ; he that re- 
Fol (fs it not, it becomes his ſalvation : ſo that in him 
or chat is ſaved, the working is of the grace, and not 
ano of the man, and it's a paſſiveneſs rather than an 
ach 14,” &c. And a few lines farther: So that 
no the firſt ſtep is not by man's working, but by his 
Tu not contrary working.” 

Here, I think, Mr. Barclay does not come off 
dan anly. The queſtion was, Whether, if two men 
ns We equal ſufficient light and grace, and the one be 
naß ed by it, and the other not, its efficacy does not 
Mou pend upon the improvement and will of him that 
=: vcd? No, fays Mr. Barclay, for 'tis a paſſive- 
4 


5, not an act, a not contrary working, not the man's 
brking. Extremely curious indeed! If this be not 
plitting of hairs, or a weaving metaphyfical cob- 
bs, then I know not what is. A man under the 
mediate revelation of the Holy Ghoſt will never 
ed ſuch niceties as theſe, to ſupport his ſyſtem. 
The ftate of the mind, according to Mr. Barclay's 
1 vrcſentation, is thus — The little ſmall thing within 
mn, which he calls the ſaving light, is about to 
WP crate, and its ſucceſs abſolutely depends upon his 
t reſiſting it, or being paſſive. Well, here are two 
jects before the mind, to ſubmit to its influence, 
to oppoſe it. Now I would fain know, whether 
Wc will has nothing to do in this affair? If the man 
> pailive, does he not chuſe to be ſo? Is it not as 
uch his inclination, diſpoſition, or will, to remain 
active, as it is in the other caſe to reſiſt? Let 
G common 
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eoitimon ſenſe, or the experience of every man 
own mind, anſwer theſe queſtions. It is demon 
ſtrably evident therefore, that the efficacy and ſavin 
virtue of Mr. Barclay's light within, depends in. 
tirely upon the will of man; and he cannot get gf 
the Arminian objection. | 6 
Further, is not the reſiſting the operation of M. 
* Barclay's ſaving principle a crime? And is not the be 
ing paſſive, or ſubmitting to it, virtuous or praife-wor 
thy ? He really ſays, to oppoſe it, is to procure a ju 
condemnation. Now, where there is a juſt cor 
demnation, there muſt be guilt. And if there H 
guilt in this, there muſt be ſomething commend 
able, virtuous, or praiſe-worthy, in avoiding it, fl 
every vice ſuppoſes its oppoſite a virtue. Does i 
then the efficacy of Mr. Barclay's faving grace of 
light, depend upon man's goodneſs? Surely it dai 
upon a negative, if not a poſitive goodneſs. Ho 
then does Mr. Barclay avoid the Semi-Pelagian lf 
reſy, that he is ſo fond of not being charged with. 
| rom what has been ſaid, it already appears il 
have nothing to do with the will of man. I mai 
Mr. Barclay's ſaving light. For it might be in ol 
mind of any man, and yet his will might rel 
againſt it, and prevent its ſaving influence. But 
he has often had, he ſays, the manner of God | 
working, in order to fave all men, illuſtrated to i 
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mind (I ſuppoſe he means by internal immedi u 
revelation), I ſhall confider his illuſtration. Tha 
are two ſpecimens he gives us. Ihe firſt is of © x 
** man heavily diſeaſed, to whom I compare man,” 
fays he, © in his fallen and natural condition. 10 
<« {ſuppoſe God, who is the great phyſician, not on vil 
&© to give this man phyſick, after he has uſed all t df 
* induſtry he can for his own health, by any {kill oip-* 


© knowledge of his own: (As thoſe ſay, if a n®” 
improve his reaſoh or natural faculties God v 


* ſuperadd grace: or, as others ſay, that he con 
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eth and maketh offer of a remedy to this man 
« outwardly, leaving it to the liberty of man's will 
either to receive, or reject it). But he, even the 
Lord, this great phyſician, cometh, and poureth 
the remedy into his mouth, and as it were layeth 
him in his bed; fo that if the fick man be paſ- 
« five, it will neceſſarily work the effect: But if he 
be ſtubborn and untoward, and 20 needs riſe up 
and go into the cold, and eat fruits that are hurt- 
« ful, while the medicine thould operate; then, 
« tho” of its nature it tendeth to cure him, yet it 
« will prove deſtructive to him, becauſe of thote ob- 
« ſtructions it meets with.“ P. 150. | 
Now, Sir, you'll pleaſe to obſerve, here's the phy- 
ician, paticrit, medicine, and the application. I 
emedy is poured down, and the fick man is put in 
bed, but the doſe and phyſician, are ſuppoſed to 
ave no influence over the patient's inclination and 
ill. For it might be applied, and the diſeaſed per- 
on bedded, and yet he might w!// to riſe up, go 
orth, get champing of apples and pears and gooſe- 
errics and other ſuch traſh, and then all that the 
hyfician or phyſick can do, is to no purpoſe. — 
ut, what grace, what a ſaving medicine is this, 
Leader? Surely if man be degenerate, it lies in his 
vill as much as any where. And if he wants a 
aving medicine, it muſt be ſomething that will in- 
ucuce and better that, or otherwiſe tis no ways 
WJ uitable to the diſeaſe. However, here Mr. Bar- 
Wy 5 univerſal ſpecific fails us. It pretends, by his 
wn explication and illuftration, to have no more 
1oral efficacy to diſpoſe, incline, or engage the ſoul 
villing, when it firſt operates, than the application 
of any doſe of phyfic from an apothecary's ſhop has. 
put moſt men know, that none of the fimples or 
compounds, natives or exotics, in the comprehenfive 
art or practice of pharmacy, have any virtue to cure 
moral or ſpiritual difeaſes. If they had, people 
would undoubtedly apply to doQtors and apothe- 
G 2 caries, 
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caries, for ſuch ſpiritual doſes, as might fave they 
Fouls eternally. þ : 

But I muſt ſeriouſly declare, Sir, that the graq 
and Spirit, I daily pray for, are ſuch as will inclin 
my heart or ſoul, to keep God's commandment 

' However, this is a benefit, no Quaker, that think 

with Mr. Barclay, can expect or aik for, confiſtently 

And if you expect, Reader, that Mr. Barclay's far 

ing grace or light within, ſhould rightly diſpof 

your heart or will, to improve the means of fal 
tion God has given you, you are much miſtake 

He pretends not to ſay, it has any ſuch virtue, wil 

actually ſuppoſes it has not. | 

The other illuftration, of men lying ſtupified in 
dark pit (Apology, p. 150), leaves the perſon's will 

in the ſame fituation the other does. And all H 

kind offices of the mighty Deliverer, that are en 

ployed, either internally or externally, have 

manner of effect, unleſs the man wills or chuſe; il 

be paſſive. So that the whole hinges upon the ten 

per and turn of the miſerable perſon's mind. | 
I have ſomething further to ſay upon this ſu 
ject, concerning Mr. Barclay's calling the light of 

grace, given to every man, ſaving, effectual and (i 

ficient. Is it proper to call that ſaving, which in fi 

does not ſave, and which is allowed to depend, fd 
its ſucceſs, on ſomething extra 15 without itſelf? 

The Goſpel of Jeſus is called the ſaving trut 
the incorruptible ſeed, the word of life, and the wor 

of falvation. And why? Becauſe no man c 

have it within him, in its full import and evidence 

without having hope, his will changed, and tiff 
temper and life ſanAified thereby. But a peril 
might have a ſufficient meaſure of Mr. Barclay 
ſaving principle within, and yet neither be pardoned 
nor walk as Chriſt walked. Yet the Apoſtle Job 
ſays, he that faith I know him, and walketh nots 
he walked, is a liar, and the truth is not in him. Am 
doubtleſs he means here by the truth — the Goſpel, 0 
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hat for which Chriftians love one another. That 
then in a true and proper ſenſe is ſaving, which a 
an cannot have, without being ſaved, but that 


which thouſands may have, and yet not be ſaved, 
Jeſerves not, according to the common ule of lan- 


unkWouage, that epithet. 

ntl With equal impropriety does he call it, efectual 
or efficacious. For numbers and numbers have it, 
ſpoMand yet are never, in fact, pardoned, purified and 
a aved by it. What is the effect propoſed to be an- 


ered by the light within? Is it not ſalvation? But 
t is allowed not to have this effect upon all, there- 
ore it cannot be effectual or efficacious to all. With 
What juſtice then does he object to thoſe, who fu 
sui poſe Chriſt's mediation, was not effectual to all men? 
not his ſyſtem equally chargeable with the ſame 
 cnWMabſurdity, if it be an abſurdity 5 His Chriſt within, 
Wupon his own principles, pretends not in itſelf to be 
ſes etfectual to all, if to any. 

Mr. Barclay alſo dwells much upon the word 
cient. And the mcaſure of his ſuppoſed ſaving 
Wight, is always declared to be ſufficient. But I aſk, 
Wſufficient for what? Not for the ſalvation of all men. 
Nor for the ſalvation of any man in itſelf. For its 
Wuthcicncy depends intirely, upon a virtuous paſ- 
ſiveneſs in the tinner, and without this, never was, and 
never is, ſufficient for ſalvation. And if any thing de- 
rutW1crves to be called the univerſal ſaving principle, or, 
wo with emphaſis, the /ine qua nom of ſalvation, I think it 
ſhould be that, on which the whole affair turns or 
hinges. And what is this, but the virtuous paſſive- 
d lines before mentioned. 
erſa Thus, I preſume, I have ſhown, with the utmoſt 
a <lcarneſs, that Mr. Barclay's light within, and his 
favourite univerſal ſaving principle, has no influ- 
ence over the will, and is, in no proper ſenſe, either 
eftectual, ſaving, or ſufficient, 


SECT. 
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Ft e . X. 


Tn which it is ſhewn, that Mr. Barclay's notions u 
. . -- avoidably lead to the horrid doctrine of Reprobati, 
and many other bad conſequences. 


| O you, or did Mr. Barclay think, that 
1 greateſt part of this nation, or the other di 
vilized nations of Europe, are actually in a ftateq 
ſalvation? By which 1 mcan of ſuch tempers, diſpe 
fitions, and characters, that they will be finally fayc 
Do you imagine there are many Socrateses, Plato«M 
Zoroaſters, and Senecas, among the Turks, Afi 
cans, Tartars, inhabitants of Indoſtan, China, a 
the ſavages of America? That there are ſome ſuf 
among them, I doubt not, But are there more 
this character, or of ſuch a character, as will, upa 
your principles and Mr. Barclay's, be finally fave! 
Are there amongſt the Cardinals, Archbithops, N 
ſhops, Jeſuits, Dominicans, and all the numero 
orders of Monks and Friars, belonging to the Pa 
Church, more that are under the prevailing influenꝗ 
of Mr. Barclay's ſaving light within, than are no Wi" 
Did he, or do you, look upon the Proteſtarit ff 
ſhops, Superintendents, and all the various Doctonf 
Miniſters and Teachers of the ſeveral Proteftarfi 
ſects, to have more amongſt them guided by ti 
little ſmall thing within them, which would fa 
them, than are under the influence of the corrulf 
Jeed, they derived from Adam? Mr. Barclay wou 
certainly have anſwered all theſe queſtions in the ue 
gative ; and as you profeſs to be of his opinion, 
conclude, you would do the fame. For obſer 
what he ſays of the Proteſtant nations, Prop. X. a 
ter end of Section V. 
After having obſerved, © That the Apoſtat 


Church of Rome had introduced no leſs cert 
6 mo1iue 
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* monies and ſuperſtitions in the Chriſtian proſeſ- 
« fion, than was either among Jeivs or Heathens ; 
and that there is, and hath been as much, yea, 
and more pride, covetouſneſs, unclean luſt, lux- 
ury, fornication, profanity, atheiſm, among her 
« teachers and chief bithops, than ever was among 
any ſort of people, none need doubt, that have 
read their own authors, to wit, Platina and others.“ 


at tt 

ler d in the next page, he expreſſes himſelf thus — 
tate 8 And look through the Proteſtant nations, and 
diſpo there ſhall no difference appear in the lives of the 
ſayc generality of the one, more than of the other 
lat | Papiſts], but he who ruleth in the children of 
Af diſobcdience, reigning in both: ſo that the Re- 
„ a formation, through this defect, is but in holding 
> ſug ſome leſs groſs errors in the nation; but not in 


having the heart reformed and renewed, in which 
upg mainly the life of n 

I will not queſtion but Mr. Barclay wrote this in 
ee boncfty and fimplicity of his heart; and how- 
cr charitable he might affect to be, in many places, 
Net that here, he judged, it would have been diſho- 
eſty to have allowed, that the generality, or by far 
e greater part of Proteſtants and Papiſts, were 
hanged in heart, and reformed in life, and there- 
ore, in his ſenſe, true Chriſtians. 

Reader, then, take notice of this, the T 
df Proteſtants and Papiſts, in Mr. Barclay's day, and, 
A 2pprchend, there is not much difference in them 
os, were not governed by the ſaving light within, 
and. of conſequence, were in a damnable ſtate. 
If now he gives his vote againſt the. major part of 
the Chriſtian nations, and even the Proteſtants, tis 
natural for us to ſuppoſe, he does alſo, againſt the 
Jews, Turks, and Pagans, though he might allow, 
and does allow, that many amongſt all theſe, might 
be in a ſafe ſtate by the prevalency of the light with- 


in. And it would be ſtrange to ſuppoſe, that the 
moſt 
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moſt holy writings, and genuine revelation of God. 
ſhould be amongtt a people, and they not more be 
nefited by it, than a people who had it not. By 
without inſiſting upon this, the ſum of the matte 
amounts to thus much, that the greater part of the 
- Pagans, Turks, Jews, and Chriſtians, by Mr. Bar. 
clay's own conceſſions, are not in a ſafe ftate, and, à 
they die in this condition, muſt be damned. Nay, 
if only one third of them were thus circumſtanced, 
it would anſwer my purpoſe. But I take the thing 
as he allows it to be. 
I éaſk then, how it comes about that the greater 
part of mankind are loſt? Mr. Barclay and you 
would anſwer, © Becauſe they did not hearken to, 
e nor ſuffer the ſaving light to operate within them,” 
But I can't ſtop here in the inquiries of my mind 
and therefore I aſk again, how comes it about that 
ſome are paſhve, and ſuffer the light to operate, but 
that by far the greater part of mankind are not fo, 
and do not ſuffer it to influence them? It mutt be 
either owing to the light itſelf, or to the diſpoſition o 
quality of the perſon, or elſe to no moral cauſe at all. 
If to the latter, then it is a matter of mere abſolute 
contingency, inwhich the Deity, his providence, word, iſ 
and works, the Devil and his agents, and the per- 
ſon's own mind, have no manner of influence, either i. 
directly or indirectly. And we eftabliſh the Epi- 
curean and blind fatal ſcheme at once, and ſuppoſe 
the damnation or ſalvation of an immortal ſoul u- 
timately depends; neither upon God nor the Devil, WF 
nor any thing within or without the perſon. 
It muſt then be either owing to the light itſelf, or n, 
to the diſpoſition or quality of the mind, that ſome n 
of mankind are paſſive and ſuffer it to ſave them, 
but the greater part ut. ſo. Mr. Barclay will not 
ſuffer the honour to be aſcribed to the light or grace 
of God within, for he repeatedly ſays, all men have 


a ſufficiency of this, or a ſaving meaſure of it, even 
thoſe 
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51 WW: ofe that are loft, as well as thoſe that are ſaved. 
dend he tells us, the reaſon it does not fave them that 
Bure loft, is, becauſe they were not paſſive, or did not 
te ubmit themſelves to its influence, or, in other words, 
the eſiſted it. | 

B. Now then we have brought the matter to a point, 
nd the queſtion next to be aſked, is, how came the 
ay, Wccater part of mankind to be ſo badly diſpoſed, as 
os ot to ſubmit to the Spirit of God within them, or 


> ſuffer his light within to ſave them, but others, 

the contrary, chuſe to ſubmit to its dictates? It 
uſt be owing to ſome difference in their natures or 
ducation. Who was it then had the formation or 
jrection of either, but God and his providence ? 
ere then the horrid doctrines of predeſtination and 


m. 

ind probation ſtare me in the face, like two dreadful 
tha ectres. And they haunt me, in this ſenſe, I ho- 
bu eſti/ confeſs, upon every other ſcheme of religion“. 


* Moſt of the defenders of Chriſtianity in our day, that L 
ve ſeen (and numbers have I ſeen) appear to be terribly afraid 
admitting the doctrine of Divine Sovereignty. By which I 
dn't mean a blind principle in God, that acts without a wiſe 
dtive, as ſome of the Calviniſts have ſeemed to do. But ſome- 
ing in the Deity, that proceeds from, or is directed by, infi- 
te and unerring reaſon. However, this infinite wiſdom lies too 


truth upon the mind, it 1s attributed to the bleſſing of God. 
aul might plant, and Apollos water, but God muſt give the in- 
eaſe, But no reaſon can be aſſigned, in various inftances at. 
aſt, why it ſhould take effect upon this perſon, and not upon 
lat; in this nation, and not in another; but that which Paul 


Per- ep for the ſhort line of human reaſon to fathom. And it 
ther Wight be ſaid upon this ſubject, Who has known the mind of 
Evi Lord, or, * his counſellor, has taught him? Wherever 
poſ Wc Goſpel took effect, though it did always by the conviction 


, Ot igns, “ God's ſhewing mercy to whom he will ſhew mercy.” 
OMe nd no moral Deiſt, that allows God will make a difference 
em, tween the righteous and the wicked (unleſs he will deny that 


od formed us, and over-ruled our education) can poſſibly 
'oid the ſame conſequence. And if he denies that, I can't 
e how he can be a Theiſt. As for Mr. W——ley* and 


See his Sermon publiſhed at Briſtol, intituled Free Grace, 


H And 
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Ad if L af, Why Gbd has not given all men a diſpo 
Atibrt to fübmit to the favitg light within them, 


others, wh are tonftantly ſpouting out the moſt horrible i 
vectives againſt the God of Calviniſts (whoſe forms of expreſſy 
indeed; I will not take upon me wholly to defend), if the 
ns ut think, the conſequerices of their own ſcheme woll 
moſt certitaly land them upon the doctrine of Divine Sor 
reignty, before they were aware. — Mr. Wiley preaches y 
the doctrine of regeneration, or the new birth, as indiſpenſih 
neceſſary to ſalvation; If he be aſked, whoſe work it is? Hel 
anſwer, that of the Holy Ghoſt, What, intirely? Here, pe 
haps, he'll evade, juſt as Mr. Barclay does about the light wit 
in. It 7s, and it Is mot, But let it be either intirely, or only 
part, he muſt unzvoidably fall upon the rock of Sovereigny 
unleſs he Il turn blind Fataliſt, and allow of moral effects to tals 
lace without 7 05 cauſes. If it be intirely the work of Gol 
would aſk; Why then has not God regenerated all men? A 
let him, in his anſwer, avoid the conſequences of ſpecial fa 
to ſome, and preterition to others, if he can. If it hinges up 
a good diſpoſition, or moral fitneſs; or, which is the fan 
thing, any good defires in man; then let him tell me, how; 
came about, that ſome men have better defires and diſpoſitic 
than others? And Whether they muſt thank God or the del 
for them? Or, Whether they ariſe from a myſterious, blu 
contingent principle in the mind? Let him give what anſi 
he will, it appears to me, that he cannot poſſibly eſcape theco 
fequence above-mentioned. The queſtion is not, W hetherd 
that believe ſhall not be ſaved? Nor, Whether thoſe, if 
whatever nation, kindred, or tongue, whether Methodik 
Quakers, Independents, Preſbyterians, Churchmen, Papif 
Turks, Jews, or Pagans, that really believe and practiſe th 
Goſpel, fliall not be ſaved? We grant this. Neither 5 
Whether God or the devil influence any one, contrary to the 
inclinations, to do that which will plunge them into future n 
fery? © God cannot tempt = man to ſin,” and the devil zi 
no power over our minds now, I apprehend, any further tha 
we wat it him. But the queſtion is, Whether any of the falla_ 
human race, do ever know, believe, and ratife the Goſreli 
without the ſpecial direction and favour of God, working ll 
ordinary, rational means? And what propriety was there ur 
Paul's defiring the churches to pray that the word of the Lon 


\ 


might fpread, if God had no hand in it? Neither is the qu me 
ftion, Whether the Goſpel has not a fulneſs of evidence aten ha. 
ing it, to convince every impartial perſon? Or, Whether a mf. « 
has not natural faculties to examine and receive it? In di lic: 


ſenſe, all men are able to believe, and repent, and practiſe, 
ordered 


— 
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ordered their education fo, that they might be fo 
iſpoſed ? I can't ſay that he cd nat, nor can you 
pr Mr. Barclay. We have no other anſwer but this, 
What tis becauſe © he will ſhew mercy on whom 
« he will thew mercy.” And turn the ſubject 
hich way you will, it will terminate here. If 
ou ſuppoſe this bad diſpoſition comes from 
Adam or the Devil, or a contingent principle 
n the man's mind, it does not help the "matter. 
and attribute the good and well-difpoſed mind to 
yhatever cauſe, it will all iſſue ultimately in God. 
zo that I do declare, that it appears from Mr. Bar- 
lay's ſcheme, that he is in fat as much a pre- 
= ctinarian and holder of the doctrine of reprobation, 
John Calvin was, however he might differ from 
jim in ſtating it. I don't ſay that he ſaw theſe con- 
-quences, but that they muſt be drawn from hi 
heme by every attentive and cloſe reaſoner, I do 
ver. 
Might one not then, if one were diſpoſed to rally 
ne's antagoniſts as Mr. Barclay does his, adopt ſome 
of his own moſt ſevere reflections, and throw them 
pack with a double force upon himſelf? Here is 
ais God taking delight in the death of finners, as 
auch as the God of Arminians, Lutherans, or even 
Walviniſts; for the light he has given them is not 
ufficient to ſave them without a virtuous paſſive- 
cs, He muſt know this, and moſt certainly could 


dtherwiſe they could not be chargeable with guilt, for not do- 
ing theſe things. But the queſtion is, Whether any, as mankind 
now are, will be thus diſpoſed, without the divine interpofition 
r influence ? 

This is not a ſubje& I am fond of diſcuſſing. But when ſuch 
writers as Mr, Barclay and Mr. W ley, and Deiſts, are for 
driving up their opponents to theſe conſequences, that are above 
mentioned, and then inveigh againſt them; they ſurely ſhould 
have demonſtrated to us, that their own religious ſyſtems were 
tree from the ſame. But this they have not done, nor, I be- 
lieve, arc not able to do, 
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ive it them, and yet he does not give it to many 
2 he is conſtantly addreſſing himſelf to then 
in his word, thus — © Why will ye die, oh child 
« of men?” though he knows — is a moral ce 
tainty they will not be ſaved. Before he made, 9 
ſuffered to come into being, thoſe who refuſe to ſu} 
mit to the ſaving light, he perfectly foreſaw hy 

they would act ſo as to plunge themſelves into 
ture miſery; and therefore, upon Mr. Barclay's on 
Fcheme (for he acknowledges God's omniſcience 
made them for to be miſerable. With what juſt 
then can Mr. Barclay ſay, with taunting cenſure, 
any, even to the rigid Calviniſt, that God has mad 
ſome men to damn them? If he will make this th 
firſt motive of God's forming them in the ſyſtem! 
the Calviniſts, why may they not, with equal pn 

priety, make it the firſt in his ? | 

And as for Mr. Barclay's redemption by Chit 
tis abſolutely much more imperfe& and ineffectu 
than that of the perſons he ſo warmly oppoſes. Th 
mediation of Chriſt, according to him, has no mann 
of influence to diſpoſe the will; and repentance, pa 
don and falvation, all depend upon a virtuous pi 
fiveneſs in the finner, and all Chriſt has done has wil 
the leaſt efficacy to produce this indiſpenfible pr 
requiſite. Hence the Goſpel, which Mr. Barch 
preached to loft men, that declared to be ſavin 
effectual and ſufficient, was actually a mock, a di 
fion— it anſwered not this character, it was a ni 
fiction—a ſyſtem of abſurdity and inconfiſtency. A 
to every one, who was not difpgſed to ſubmit toi 
influence, the coming of Chriſt Was an ad of ura 
for it enhanced their guilt and miſery, 
If the evil ſeed, derived from Adam, totally inf 
capacitated men for working out their ſalvation | 
Mr. Barclay aſſerts (See Sect. VI. of this letter), au 
their averſion to ſubmit to the ſaving light within 
prevents the ſalvation of any, as he cvery n | 
onh 
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nam AU. hat is thisimpious averſion owing to, orwhat 
then docs it proceed from? Does it ariſe from that oneneſs or 


onnexion appointed by the God of nature between 


c adam and his poſterity, or from the external con- 
le, ¶M aitution of things, as the late ingenious and learned 
o Dr. Taylor would have it? Do you take the former? 
ba rhen you make God the author of fin as much as 
to 


ven the people who are called Calviniſts. If the 
satter, the judicious Calviniſt would atk you, Who 
Rtabliſhed this corrupting external conſtitution of 


fut things? And your anſwer muſt be, that it was by 
re, the order, permiſſion, or diſpoſition of providence, 

id then he would tell you with equal reaſon and 
us 8 uftice, that you made God, in this view of the ſub- 


ect, as much the author of fin as he himſelf does. 
Thus you ſee how eaſy it is, to turn all the arti 
Iery of Mr. Barclay's invective and cenſure u 
himſelf and party, and that it is no difficult matter 
o prove, that his own ſcheme is evidently clogged 
with all the imagined abſurdities he charges upon 


others. | 


>, Pa If, by throwing up the neceſſity of the writtcn 
8 pe ill of God, in the affair of ſalvation, he could have 
as got off the difficulties attending our aſſerting the 
pa nowledge, belief, and obſervance of it, to be indiſ- 
arch penſible, he might juſtly have been applauded: but 


win his he evidently has not, nay, he has plunged him- 
alf into greater. 

'Tis very natural for one party to charge another 
with ignorance, folly and abſurdity. But I am con- 
to i vinced, there are men of ſincerity and ability of all 

a partics, and theſe will ſeldom admit the abſurd con- 
tequences charged upon them by their opponents. 
Nay, it is frequently the cafe for perſons of one da- 
nomination, to ſee with hawks eyes the difficult::s 
| and incontiſtencies of another, but to be blind 0 
rithog ear own, 'Fhis, I verily think, was the cafe with 
Mr, Par- 
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Mr. Barclay; and I preſume it will not be judget 
invective, after what has been ſaid. 

I don't think that theſe controverſies about t 


ends and motives of God's actions in the creation an 
government of men, and the introduction of mon 


evil into the world, ever do much real ſervice to tif 


generality of readers. But I am fully convince 
after having obſerved what Clark and Leibnitz, But 
ler and Baxter“, Locke and King, Balguy ant 
Grove, Chubb and Edwards + on human freedq 
and ſome others, which I have ſeen, have writtz 
upon theſe ſubjects, that the man who is leaſt unde 


the fetters of a ſyſtem, that has made the moſt aM 
curate obſervations upon the preſent ſtate of hum 


nature, and that has the moſt comprehenſive viey 


of the ſeveral ſuppoſed plans of providence in tl 
government of mankind, will find the fimple, pla 
account of the Old and New Teſtament, the ma 


worthy of God, the moſt friendly to virtue, attend 


with much the leaſt difficulties, and therefore uM 


moſt eligible and conſiſtent. 


Let me add, this principle of the light withi ö 
that Mr. Barclay inſiſts upon, muſt have a very ba 1 


* On the Soul, not old Richaid. In theſe books there 
many admirable hints upon theſe ſubjects. 
+ This is Jonathan Edwards, A.M. of America, late pr 


feſſor of Divinity at New Jerſey College. His book is intitl{M 
An inquiry into the modern prevailing notion of the freedom f 
. will, Sc. And, though I have ſome objections to a few of 
Theological tenets and party, yet I muſt do him the juſtice vw 


ſay, there is not, in my opinion, any writer that Europe ti 
produced, who has entered into ſome of theſe abſtruſe point 
with more cloſeneſs of thought and fairneſs of argument, tba 


he has done. Some of the moſt eminent profeſſors, in ſeveral 


of the moſt renowned colleges in Europe, have thought tit 


ſame, however differently they judged from him in ſome part 
culars, as their letters to America have teſtified. This bo 
was lately re- printed in England, and I am informed the in 
preſſion is almyft if not intir:ly ſold off, | 


efſe q | 
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ffect upon religious worſhip and practice. He de- 
lares (ſee Sect. II. of this Letter), that it is not to 
» ſubje& to the outward teſtimony of Scripture, 
or the reaſon of man. Now was I a devout Turk, 
r Gentoo, or Hottentot, or American ſavage, it 
-ould be natural for me to make the following con- 
lufions upon Mr. Barclay's own plan. Sir,” 
were I a Turk) “ you tell me to follow the light 
within. I have,” fay IJ. This, inkindled by 
the ſpirit of my prophet, has led me, with the 
greateſt fincerity and reſolution, at the utmoſt ha- 
zard of my life, to croſs the wild deſerts of Ara- 
bia, to pay my devotions at his tomb, that I might 
for ever after be aſſured of my election, and that 
paradiſe at death will be my portion.” You re- 
= to me, and fay, “ Friend, thou art deceived, 
cattend to the little ſmall thing within thee, which 
is the Spirit of God ſpeaking in thy ſoul; and 
that will convince thee, thou art deluded.” Might 
not reply, * Sir, the ſpirit of my prophet that 
moves me, is a ſpirit of truth, and I find him 
comforting and eſtabliſhing me; yours then muſt 
be a ſpirit of falſity and deluſion. I find no ſuch 
light within me as you talk of.” I is impoſſible 
ou could convince me of my error, without ap- 
ealing to ſomething without us both, as well as to 
onſcience within. 

Holwell, in his hiſtory of Bengall, &c. Part II. p. 
2, 93, declares, that he ſaw a Gentoo woman, in a 
oſt cam, reſolute and triumphant manner, ſet fire 
the dry wood on the top of her huſband's funeral 
ile, in which the periſhed ; under the influence of 
he ſpirit and faith taught her by the Bramins, which 
as this, That this voluntary facrifice is the moſt 
il orious period of their lives — that thereby the ce- 
"Wcftial ſpirit is releaſed from its tranſmigrations, the 
vils of 4 miſerable exiſtence, and immediately flies 
to 
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tion and felicity. | 


Ap x AE oo y 


86 The Quakers leading Principles examined. 
to join- her. departed huſband in a ſtate of purificy 


Who could doubt of her ſincerity, or of her being 
fully aſſured, that the was influenced by the ſpiri 
of her God? | 5 

Had I been in her circumftances, and Mr. Barclay 
or you had addreſſed me upon your principle of the 
light within, ſhould I not have inſiſted, that the Spi- 
rit of my God, as I was abaut to die chearfully in 
this faith, was ſuperior to yours? I leave the reader 
to judge. | | 
- The ſame conclufions might be drawn, with re 


ſpect to the pious Hottentot, that ſkips with adoring { 
admiration before the New Moon. And the Ame- h 
rican ſavage, who may imagine himſelf influencet ro 
by a divine ſpirit, when he utters his horrible how. WWiv 
mgs over the victims he preſents to his evil principle ot 
or deity, would conclude aſſuredly, he was folloy- at 
ing the ſaving light within him, if you could once n 
bring him to admit the thing. | So 
I myſelf have heard alſo two Quakers ſpeak, each oi 
affuring us, that they were moved by the light and oi 
Spirit within. But their ſentiments have been „f 


different, and their ſyſtems as oppoſite, as any two 
could poſſibly be. What an uncertain guide, then, 
is this light within, even to yourſelves ? 

And when you ſce one of your female friend 
agitated, her boſom heaving, her eyes blinking or 


rolling, her ſhoulders jerking, and then, after ſome 8 
confuſed muttering and groaning, hear her ſpeak 
without any propriety, connexion or meaning“, can ; 
you believe her actuated by the infinitely wiſe Spi- i 
. 
*The writer of this letter intends not this, as a reflection on C 
the fair ſex. He has heard ſome men ſpeak as badly as moſt 7 


women, he ſuppoſes, ever did. Neither would he charge upon A 
a whole party, what a few, vulgar, conceited, and ignorant in- a 
dividualsdo, any further than it concerns their leading principles. 


rit? 
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revealed what: he will do with infants, ideots, dum 
perſons, and heathens, I chuſe to be filent upg 
theſe articles, and not to be wiſe above what 
written. And I conclude with the patriarch of ol; 
Mat the judge of all the earth will ds right. But why 
is right for hun to do, in many caſes, I pretend ng 
to determine. And unleſs a man can raiſe himſch 
to the throne of God, view things in the ſame com 
prehenſive manner that he does, and ſay unto hin 
You art my fellow, I think it is preſumption for hin 
to do it, in many inftances. 
It is evident to me that Mr. Barclay, without con 
ſidering the apparent characters of the perſons t 
whom the Apoſtles wrote, appropriates what the 
fay to them, to all men that know nothing of th 
Goſpel. But this is not uſing their writings fail 
To give an inſtance or two, befides thoſe alrea 
mentioned, 1 Corinth. iii. 18. Know ye not th 
ye are the temple of God, and that the Spirit 
God dwelleth in you.” And 1 Cor. xi. 7. by 
© the manifeſtation of the Spirit is given to every m 
to profit withal.” Now Mr. Barclay aſcribes th 
paſſages indiſcriminately to all mankind, and afſen 
that every man is the temple of God, and has th 
manifeſtation of the Spirit to profit withal. If th 
can be proved from theſe paſſages, then I think of 
might prove any thing from the Scriptures; na 
that all men, whatever their tempers and charac} 
are, are juſtified, called, ſanctified, in the Scriptury 
ſenſe of theſe expreſſions, and that they ſhall be et 
nally glorified too. 
But was not the Apoſtle writing to a church - 
a body of men, who were ſuppoſed to be ſanctifc 
by the Spirit, through a belief of the truth which 
the Apoſtles preached? And to a fet of Chriftiar 
who had extraordinary gifts among them ? 1 app 
to the epiſttes — to the connexion = to the ref cal 
tion of every impartial perſon, Wh 
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What he has advanced upon thoſe paſſages which 
peak of the anointing of the Holy One — the New Crea- 
ure — the forming of Chrift within Chriftians — the in- 
orruptible ſeed of the word — and numerous places 
here the word Spirit occurs — 18, in ſome repos; 
5 exceptionable, as what he has advaneed upon the 
wo paſſages in Corinth But I ſhall enlarge my let 21, 
er too much, to dwell longer upon theſe things. 

As I have already, and ſhall hereafter, ute the 
ord Enthuſiaſm, give me leave to explain what I 
an by it. Its derivation and primary meaning, I 
reſume you know as well as J. When I uſe it, I 
lon't intend by it, as too many do, a ſolicitous eon- 
ern about eternity, and an eagerneſs and zeal to 


cpr for it properly, according to the genuine 
Principles of natural and revealed religion. Neither 
ol mean by it, a reſolute and undaunted zeal for 


-uth, in oppoſition to the ſneers of the world, the 
hreats of diſgrace and poverty, and the tortures 


een of a cruel death. If this be Methodiſm, Qua- 


eriſm, or Enthuſiaſin, I hope I ſhall never be 
ſhamed of it. But I mean, by Enthutiaſm, a vain 


i nagination of a private ſpirit, or revelation from 


Tc God of Heaven, that is totally unſupported from 


cripture, right reaſon, or any credible evidence 
hatſoever : or, a preſumptuous confidence of a fa- 
liar and ſpecial intercourſe with the Deity, with- 


out — the countenance or inftrumentality of Scrip- 
Wurc-truth — fignal and moſt exemplary goodneſs in 
Whe temper and life — and without the being led, in 


evotional exerciſes, and in the whole of the reli- 
zious profeilion, by ſentiments or views, which are 


. eally truths, and explicable to others. And I ap- 


rehend, that many honeſt, worthy people might be 
nthufiaſts. As for inſtance — The Gentoo woman 
entioned by Holwell — The Turk, whoſe religious 
zcal leads him to croſs the deſerts of Arabia at the 
peril of his life — Saul, afterwards called Paul, when 
0-3 he 
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he really thought he did God ſervice in perſecuting 
» Chriſtians unto impriſonment and death — Lon 
Herbert of Cherbury, when he perſuaded himſe 
that God, by an expreſs revelation, called him t 
publiſh his book againſt the revelation of Jeſus 
the Methodiſt who, under a ſtrong animal ſenſatio 
or imaginary -view,. really believes that he is receiy 
ing the heavenly giſt of the Holy Ghoſt, though ; 
the ſame time very ignorant of the nature and ſpiri 
of Chriſtianity — and may I not add, after what hy 
been ſaid, Mr. Robert Barclay and numbers of hi 
followers, who, when they write or ſpeak with fe 
vour and emotion of mind, conclude directly, fron 
their feelings. that they are under the immedi 


afflatus of the Holy Spirit. 5 

re 

S E CT. XII. la 

| Nu 

. Sum of the Controverſy — What is to be proved to cu io 
i Quakeriſm of Enthufiaſm and Deiſm. NH 


AD I not thought the principles of Mr. Bai 
| clay much the ſame, and equally tending 
Puffin and Deiſm, with thoſe of many devo 

people in the preſent age, I ſhould never har 
| troubled myſelf to write this letter. Don't be fu 
priſed at my putting Enthuſiaſm and Deiſm tog 
ther, for I look upon them to be as near a-kin a 
own brother and fiſter. 7 
Now, Sir, you ſay you have been charged vi 
Enthufiaſm by ſome, and Deiſm by others, but yo 
think the charge a calumny. I think it is not; al 
my former remarks, if I am not greatly miſtake 
ſupport my opinion, by a fair deduction from MA 
Barclay's ſentiments, to whom you appeal as to th 
oracle of your | 


ell 
irt 
it] 
\ 
and 


And if, Sir, you, or any of your party, will under 
take to wipe off this reproach, if it be ſo, fro 


P 
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a our denomination, you muſt, by clearer and more 
u oncluſive arguments than Mr. Barclay has uſed, 


Yrove the following things, on which, I apprehend, 
the controverſy turns — You muſt demonſtrate that 
man has two ſeats of knowledge, one in his head, 
he other in ſome lower part of his body, from Scrip- 
ure and nature — If you appeal to the Scriptures, 
you muſt do it without any ſubtile reſerve, and 
either make them the ſtandard or not, without he- 
bofWitating — Muſt prove that there is now an imme- 
ate internal revelation of the Holy Spirit without 
he inftrumentality of the bodily ſenſes given to every 
an to profit withal, by pointing out more diſtin- 
puiſhing evidences of its ſubſiſting in me and others, 
han you have done — You muſt evince alſo, by the 
redentials of prophecy, miracles, or the moſt exem- 
plary unity and purity, that your party are led and 
Wuided by ſuch an internal and immediate revela- 
oon — You muſt more clearly explain the univerſal 
ring light within, that is your favourite notion, 
nd you muſt demonſtrate, by facts, that it is the 
ame with a Turk, Jew, Greek, and Barbarian, as it 
ng ys with thoſe who have the written revelation of Jefus. 
drohß ud if you can do this, we'll ,without hefitation, con- 
lude, that a written revelation is needleſs — You 
wft alſo ſhew me and others, that it has, when it 
Writ operates, an influence over the will of man, or 
cn WHtherwiſe we can't admit it to be a ſaving, effectual, 
r ſufficient principle. And when you have done 
Ws, well prove Mr. Barclay's whole ſyftcm abſo- 
t Young utely falſe, and that you are not of his opinion. Fi- 
; ally, you muſt clear Mr. Barclay's own ſcheme of 
akcuthe abſurdity, as he eſteems it, of Reprobation, and 


to u irtuous paſſiveneſs on which the ſucceſs of the light 
Within depends. 


When you have made out theſe things clearly 
and plainly, I do declare that I'll join your party; 


for 


Pell us how it comes about, that ſome men have that 
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for whatever appears to me the beſt and ſureſt way 
to heaven, that, by the help of God, I'll embrace, 
If you appeal to Scripture, as you have done, | 
demand of you to thew me from thence, that th, 
_ Apoſtles wi firſt teachers of Chriſtianity addrefleg 
themſelves to an internal immediate revelation, or if 
little ſmall ſaving thing within men. This muſt be 
made as clear to me, from the New Teſtament, 3 
the reſurrection of Jeſus from the dead. And yo 
muſt produce ſuch inftances as will be unexception. 
able. You muſt produce inftances of men who hifi 
not underſtood and received the Goſpel, before th 
heard the Apoſtles and Evangeliſts. And I expeH 
to find theſe divine teachers addreſſing them in confi 
ſuch language as this — Look within you —a tt 
* tend to the Spirit of the Lord in your fouls — Wl” 
te ſtill — Be filent — Mind not what you hear wit 
« the outward ear, this cannot profit you, thou 
% we who ſpeak to you are infallibly guided by thi 
Holy Spirit. Believing what we ſay to you is noff 1 
« thing. The outward Goſpel, which we ſpeak oi 
* is of no ſervice. This is only a metonymicl 
and figurative Goſpel, the inward Goſpel is al J od 
Be pailive, let the little ſmall thing within yo 
% operate. Don't you feel it begin to move 
Wait, liſten with the ears of your foul, now per 
« haps is the time of God's viſitation, this is you 
« day of grace it may be,” &c. T3 

This, Sir, you muſt allow is the genuine Spirit d | * 

uakeriſm, and till you can produce inſtances dif 4 
the Apoſtles or Evangeliſts addreſſing men thus, | | „ . 
ſhall think it a noveity, without any ſupport from WE: 2 
Scripture or fact, and the fruitful ſource of Dei, A 
and Enthufiaſm. | PR 

What I have dwelt upon, the internal immediate, £ 
revelation of the Spirit — and the univerſal favingf 4 
principle within, that is founded upon it, you mull * 
allow to be the fundamental principles of your pay 

And 
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ind if theſe are falſe and groundleſs, as I think I 


are ſhewn, your whole ſyſtem falls. 
I CONCLUSION. 
fled 


ral obſervations — on liberty — the apology — the 
Arict connexion of the Quakers — on other Enthufiafts, 
Sc. — with a ſhort ſketch of the author's religion. | 


HUS, Sir, have I endeavoured fairly and freely 
to examine the prevailing tenets of your party, 
Wy your own allowed teſt, Scripture and right rea- 
ga. You have aſſerted, in print, that you think 
ou can ſupport the Quakers principles by theſe, 
WT think you cannot, and have given ſome of my rea- 
ns. Mr. Barclay I have not defignedly . 
Wentcd. And I don't pretend to ſay, that he ſaw the 
Wtural conſequences of his own principles. His 
bene, upon the whole, appears to me a deluſive 
nd dangerous one, and I have intimated in what, 
WS: if my reaſonings againſt him are wrong, they 
i be detected. Let them. Truth I value. Error 
WT would renounce. And he that points out either 
Wo mc. | would embrace as my friend. 
lan for univerſal liberty of conſcience and ſree- 
on of inquiry. Let Deiſts and Enthuſiaſts have 
Whcir full ſcope, as long as they don't interrupt the 
ace of ſocicty. I know ſome of both ſorts, good 
Wcighbours, honeſt tradeſmen, and valuable members 
WH! focicty. May they never be injured for their 
Wcntiments, Thoſe who do, can never be the friends 
f ny rcligion. Truth will prevail. The more ſhe 
Ws attacked, the greater will her conqueſts be. 
here are in my letter, as I can recollect, no part 
elections, and the characters of no perſons aſperſed 
Er touched, any further than I apprehended their 
Wentiments affected them. Uſe me in the ſame man- 
cr and welcome, My tongue and my pen are 2 
der 
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der the reſtraints of no party as I know of. And] 
have, and will maintain my unahenable right « 
judging for myſelf. Wherever abſurdity appear, 
though dreſt in the venerable habit of ſeriouſneſ 
and devotion, I will not be afraid to point at her 

and fmile, fince ſhe evermore defiles the holy gar. 
ments ſhe wears, and is verily a remarkably odd 
monſter. | 
In Mr. Barclay's Apology, this daring ftrumpefi 
ſeems to me to be adorned with the moſt artſul attire, 
And what is worſe, upon her head, ſhe has ſomething 
that looks, at firſt fight, like an impenetrable he. 
met; and on her breaſt, a plate which appears u 
bid defiance to every weapon. But, on a nearer . 
ſpection and cloſer examination, I have actually di 
covered her to have no armour, but ſuch as ſtrongi 
reſembles painted paper. This has however fright 
ened many from attacking her, and her curioui 
dreſs and mortified demeanour have captivated many 
a ferious young perſon. However, though I do i 
fert Mr. Br s leading principles are abſurd, WW 
would be far from judging and condernning youll 
and your brethren, as being diſhoneſt, without ſent; 
learning, or any thing amiable in your characenM 
No, this would be to oppoſe fact. For numbers df 
your party, I know to be men of ftri& probity, un 
bounded charity, and very valuable members of fo 
ciety. Your connexion among yourſelves, and th 
ample provition you make for your own poor, I at 
mire. But whether this be not a temptation far 
many to be of your party, not upon any truly ri 
tgious conſcientious principles, I leave others to def 


termine. le fc 

This ſtrict connexion, which prohibits the men os 
bers of your body from attending elſewhere, is al n 
like a fortreſs to your party. I praiſe it as a nobe vi 
ſcheme of policy, and as one great means of ſecuring Te; 
your people from the influence of other parti A! 


But 


But whether it be ſo friendly to free inquiry, that's 


mother queſtion. : 
You may think me very impertinent and buſy, 


Mor thus attacking your principles. But, Sir, you 
er, Writ gave the challenge, when you faid, in print, you 
aWhought you could prove the Quakers principles 
dB oreeable to Scripture and right reaſon. However, 


aſſure you, tis not to obtain a — over Mr. 
Barclay or yourſelf, that I write. Neither is it for 
ain, nor from any reſentment I have againſt your 
Warty. No; tis, if I know my own ſpirit, to pro- 
ote the inveſtigation of truth, and to recommend 
Wc book of God, as the only ſtandard of religious 
With and practice. 
A, for Calviniſts and Arminians, Church- men or 
igenters, Methodiſts or Moravians, the followers of 
as or a Bochmen — who may talk of an effuſion 
W Deity within them — the manifeſtation of the hea- 
Holy gift — and of a private Spirit or ſomething that 
Imports and ſaves them, without the conviction of 
Wop: or Scripture-truth, I leave them to their be- 
red cloud of obſcurity, to get out of it as well as 
ey can, when they are charged with Enthufiaſm. 
hey will think many things, which I have ad- 
Wnccd, bear hard upon them as well as upon your 
Wntimcnts. Let them. They have an undoubted 
ht to think for themſelves. 
Many ſerious people are vaſtly ſolicitous, left they 
Would diſhonour the Holy Ghoſt, and leſſen the im- 
Wrtance of his office in the work of ſalvation. As 
truly he could be diſhonoured, by too great a re- 
ard paid to his own word. If we eſteem and value 
e fountain, we certainly ſhall that ſtream, which is 
lowed to have proceeded with the greateſt purity 
om it. — They have actually made him our intire 
wiour, and almoſt excluded the work and offices 
Jeſus from having any ſhare in our ſanctification 
d redemption, This has led them to deſpiſe all 
K knowledge 
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knowledge and belief, and to conclude, that th 
ſaving work of the Holy Ghoſt is not by Goſpg 
views, or the Scriptural knowledge of Chriſt, buth 
ſomething of a myſtical impulſive nature, withoy 

the inſtrumentality of Scripture-ſentiment. Hen 
upon, inſtead of judging by the Holy Ghoſt's oy 
words and ſayings, whether they are born again, an 
have the Spirit influencing them, they have recour 
to uncertain feelings; and the man of the ftrongg 

ſenſations and moſt lively imagination will ſoon pre 
ſumptuouſly conclude that he has the Spirit: buf 
on the other hand, the calm, thinking, humble m- 
who is not ſubje& to ſtrong feelings and high ca 
ceits of himſelf, will deſpond, giving judgment again 
himſelf, 
Ihe further conſequence of this has been, th 
they have invented numerous abſurd diſtinctia 
ſuppoſed a new organ or faculty of intelligencet 
be given to the ſoul of every new convert, and the 
roundly aſſerted, that a man might know and uf 
lieve, in its full import, every thing contained int 
New Teſtament, and yet not have the Spirit, norllfi 
comforted with the glad tidings of Jeſus, nor fant 
fied and ſaved. Now if this be true, I would a 
What more any man can tell ſuch a perſon to relieve a 
comfort him, without adding to the religion of Teſus, 
pretending to a private revelation from God, ſuperin 
that of the New Teſtament ® And this has not on 
been the caſe with ſerious people in common l 
but with many conſiderable writers againſt infid: 
as well as numerous practical authors. But may 1 
and has not a Deiſt replied to ſuch perſons thu 
Of what uſe is it then to me to believe Scriptun 
te truth? It cannot, upon your own principe 
either comfort me, or afford me any effect 
* means of ſanctification and ſalvation. What yo 
* ſpirit teaches you, or how I might have or diſc 


* ver it within myſelf, you cant or you don t inſon 
cc ine 
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me. This now is the Goſpel, according to you, 
and yet not Goſpel to me, becauſe I am not in- 
« formed how I can obtain or diſcover this ſpirit. 
Why then do you make ſuch a mighty noiſe 
about my rejecting revelation ? According to you, 
« the hinging point of my falvation depends on 
« ſomething the Spirit 1s to work in me, and not 
on my knowing and believing any thing which 
the Apoſtles declared about Jeſus of Nazareth. 
And you ſuppoſe the Spirit might accompliſh 
« this in me and for me, without Scriptural views.” 
The controverſy between me and theſe perſons, to 

hom the Deiſt would thus tbject, is not, whether 
here be an Holy Spirit, or whether his office and 
nfluence be neceſſary in the affair of ſaving ſinners. 
This I moſt firmly believe. But 'tis this, whether 
e faves men any other way, that we know of, than 
by the knowledge and belief of New Teftament 
ruth. They ſuppoſe he does — I deny it. They 
magine a perſon might actually know the ſenſe and 
pirit of revelation, and firmly believe it, without 
he influence of the Holy Ghoſt — I deny it, and 
ay, No man is led into this by the ordinary means 
df information alone. Yet I do aver, the Spirit al- 
gays has and does uſe external and rational means, 
Wo give men the ſaving knowledge of religion. So 
What I can uſe all the common methods of reaſoning 
Nut of the Scriptures, and the like, depending upon 
he inviſible influence of the Holy Spirit for ſucceſs, 
hich operates, I apprehend, as imperceptibly as the 

ind or air does in vegetation. When conviction 
ays hold of the mind by means of Scripture-truth, 
and the temper and life is purified thereby, I con- 
ieh elude the Spirit or bleſſing of God has been there. 
But if this effect takes not place, I infer the perſon 
either knows nor believes the Goſpel in its proper 

genuine import, and that he has not the ſaving in- 
uence of the Spirit, So you ſee my e 
K 2 * 
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authorſhip, as you call it. If 1 am underſtood, '; 
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the Apoſile's did, begins with knowledge, conviction 
ſentiment, belief; theirs and yours with feeling, , 
an inward myſtical ſomething, without any extery, 
means of information. TO G2 en 

I pretend not to any elegancy of ſtyle, nor kill j 


all I have aimed at, and defire. Some of my e 
preſſions you may perhaps Jultly object to, but hoy 
you can evade the force of what has been upon th 
whole ſaid, I. cannot yet perceive. There is o 
way of doing it very ſhortly, and that is, of bold 

aſſerting, that I have not the knowledge of the hear 
but only that of the 14 ad, and that as yet I am wit 
out that ſpiritual organ of intelligence Mr. Barc 
talks of. But this will be nothing leſs or more, tui 
giving up your cauſe ; and, inſtead of appealing i 
the Scripture and right reaſon, bringing in your on 
private ſpirit, as the ſupreme ſtandard of religio 
truth. And whether this be fair, let the pub 
judge. 6 | 
_- Religion with me, Sir, is not a matter of ma 
cuſtom and form. *Tis the delight and cordial q 
my life. And if = would know what it is, ta 
the following ſketch of it. At preſent, my only nl 
of faith and practice, of hope and devotion, is the | 
ligion of Jeſus, ſtated in the New Teſtament. Ti 
Jam convinced, from external evidence, its ſacral 
contents, its glorious doctrines and ſalutary preceph 
and from their comforting and purifying influend 
on my heart and life, is indeed and in truth the reve 
tion of the Son of God. I therefore bring the i 
ward motions of my own mind, and the dictates0 


every other man's ſpirit, to this ſacred ſtandai tha 
Thus circumſtanced, I confider myſelf intrenche Ch 
and invincibly fortified againft the ſquibs of infide of 
and the ſolemn exploſions of enthuſiaſtic cenſui rec 
And as far as I find my hope, and joy, and temp 
and life, influenced by the doctrines and precepii vie 
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of Chriftianity, fo far, and no farther, I conclude I 
am influenced by the all-wiſe and holy Spirit of 
od. According to my Latin motto, I verily 
think, to chuſe to be ignorant of what divine and 
even the beſt maſters (in religion) are unwilling 
to teach, is learned ignorance.” — The Scriptures 
are ſufficient to make the man of God perſect. —I 
vill only add, that I firmly believe you and I ſhall 
and before the judgment-ſeat of Chrift. Then it 
will be known, with what view you wrote your 
etter, and I have wrote mine — what ſpirit we are 
actuated by, whether that of party, pride, enthu- 
Wm, or he genuine ſpirit of Chriſtianity. God-of 
is infinite mercy grant, that we might live and die 
under the influence of the latter. This, Sir, is the 
Wicarty prayer of your unknown friend and well- 


1ther. 


Lover of Scripture-Truth, 
Norfolk, December 20, 1766. | 


POSTSCRIPT: 


AM not ſolicitous either to defend or to traduce 
wh the characters of any denomination of profeſſors. 
acl his, in my opinion, would be ſpending my time for 
nought. Where there is moſt truth and leaft error, 
here, I am perſuaded, will be moſt ſterling piety 
ven hand goodneſs, For it is a ſettled maxim with me, 
chat I cannot eafily give up without turning mere 
ceptic, That truth is more friendly to genuine virtue 
than error. And if it be not, the Apoſtles and firft 
Chriſtians were fools for contending, at the hazard 
of every thing here, even life itſelf, for the faith they 

received from Jeſus, 
The Gentlemen who compoſe the Monthly Re- 
view have obſerved, of your letter to Dr, F a” 
t 


C g 
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that you have, in a plain, decent, ſolid manner, 
ſwered the opprobrious paſlages againſt the Quaken 
in Dr. Formey's Eccletiaftical Hiſtory. You ang 
They, I think, muſt acknowledge, that your dent 
mination makes a much more reſpectable figun 
now, than it did in George Fox's and James Nayler, 
time. And I own, the objections made againſt then 
and many others of that age, can with no propriey 
or juſtice be produced againſt the Quakers of t 
preſent. — It would by no means be right, to char 


the modern Anabaptiſts with the abſurdities thoſe ¶ Mf 
that denomination eſpouſed in Germany ſome ai 
Nor would it be juſt to impute to the Pi 
byterians of this day, all the ſevere, and even per ne 
cuting, principles, which ſome of their forefathen | 
have been known to countenance. —It would ll 
equally unjuſt, to accuſe the modern Independem f 
af diſaffection to the crown, and of an intoleru en. 
ſpirit, becauſe ſome of that party, contrary to the! 
religious principles, joined once in ſubverting tlſ< 
government, and, in America, perſecuted the Q * 
kers.— And though there have been a Laud and a. 
merous perſecuting prelates and dignified clergy 0 
10 


the church of England, who have, with Popith fur 
engaged in the cauſe of paſſive obedience and ab{ 
lute uniformity in religion, it would be extreme 
unfair to charge the preſent bench of Bithops : 
the main body of the Clergy of this kingdom wit 
theſe abſurdities. Whether the ſame obſervation a 
be made of the modern Papiſts, might be juſt 
queſtioned, if the principles and real tendency 0 
that religion, as profeſſed here, are the ſame 
wee gere in Spain, Portugal, France, Poland, Italy 
other Popith countries. Did not the juſt re 
+ ſtraints of government prevent, and their numbe 
were the greateſt part of the nation, it is morall 
certain, I think, it would ſoon aſſume the ſame form 


and dreſs in England, it does in thoſe * 
(on 
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Now let me obſerve, Dr. Formey ſeems juſtly to 
have diſtinguiſhed between the firſt Quakers 2 
hat denomination of Proteſtants, aſter they were, as 
one might ſay, incorporated and regulated by Mr. 
Robert Barclay and Mr. Penn. I might further ob- 
zrve, that the teſtimonies of William Penn and Tho- 
nas Ellwood to George Fox's quiet and peaceable 
pirit, muſt be ſuppoſed to be partial, as they were 
he warm eſpouſers of his cauſe, and it became in- 
ereſting to them, to repreſent the ſounder and father 
pf their ſect in the moſt amiable and venerable light. 
will alſo readily grant, that the reflections of thoſe 
ho oppoſed him and your party, might probably, 
oft probably, be exaggerated. 

Human nature appears to me much the ſame in 
ll parties, And moſt who have given an account 
pf the lives and characters of their principal writers 
and preachers, have generally done it in ſuch a man- 
er, as to throw a ſhade over their blemiſhes and de- 
ect, and at the ſame time to magnify greatly their 
W-xccllencics and virtues. I know not one denomi- 
ation amongſt us that have avoided this miſtake. 
Neither do I think you or myſelf totally free from 
his foible. 

P. 57. You write thus — © However unexcep- 
* tionable the characters of the promulgators of their 
* doctrines may have been, the Quakers have, and, 
I believe, will for the preſent meet with the fate 
that almoſt all reformers both in religion and ſci- 
* ence have done, i. e. that of being traduced and 
* miſrepreſented through prejudice and ignorance, 
* but if I were to venture to conjecture what wall 
happen in any future period of time, when thoſe 
* clouds upon mens underſtandings may be dif- 
& perſed, I thould almoſt be bold to aſſert, that their 
* memories will then be contemplated with that 
* pleaſure and reſpect, which never fails to glow in a 


truly ingenuous þreaft towards thoſe who have 
been 


5 . 


| and 


eng 
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; & been the patterns and promoters of thoſe amiahl 
cc virtues that contribute to the honour, felicity, an 


« fafery of mankind here, and their happinels inf, 
« without end hereafter. And though it be tl 
* that there is a declenſion at preſent in the num 
re of their profefſed adherents, yet I am of opina © 
&« that there is a much greater increaſe of their a4 
« mirers; and upon taking a review of the ch; 0 
& racters of thoſe who have deſerted from them, 0 
cannot perſuade myſelf that there is one of th. 
* who does honour to any other religious ſociety, 1 
With reſpect to this laſt obſervation, I muſt take thi A 
liberty to obſerve,.that I know a gentleman of H 
ſtricteſt probity, fincere piety, and an unblemiſp g 
moral character, whom I lived with in the great city | q 
in the fame houſe, for two years, who was brougi A 
up in the moſt rigid Quakeriſm in the country, Me 
from conviction left that perſuaſion, that has for 2 
number of years been much reſpected by, and juſt... 
i deemed an LEE to, the ſociety he worſhips wi 1 

* And I doubt not but that there are many others. Wi. 
Wh And as to the other part of this paragraph, let Me 
* | obſerve, if I were to venture to conjecture (and ſur 5 
\ I might as well as you) what will happen in any futuſ e. 
Ry time, when thoſe clouds upon mens underſtanding " 
1 may be diſperſed, I thould almoſt be bold to aſſen 8 
8 that all perſons, really directed by the ſame pili. 
4 that breathes through the Old and New Teſtamen or 
| of any denomination of profeſſed Chriſtians, will Ma 
. convinced, that the leading principles of the Quake ie 
; as profeſſed by Mr. Fox and the author of the Apo laat 
"a logy, bear a ſtrong reſemblance to thoſe avowed Ha 
7 the Gnoſtics, Quietiſts, and whole tribe of the myſti te 


writers, and that they are, in their natural conſe at 
quences, ſubverſive of, and contrary to the pure rei uu 
gion of Jeſus, as it ſtands in the New Teſtament. he. 

And I am firmly of opinion, that however honeſt on 


preciſe, and ſevere in dreſs and manners you an | 
| your 
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Four brethren are, that if the Apoſtles we Again 
o appear, and preach ſalvation to guilty men by the 
belief of the ſame * which they promulgated 
o them, as recorded in the Acts, (Xx would be as 
warmly oppoſed and as heartily deſpiſed by the main 
ody of your denomination, as they would by the 
rencrality of the corrupted clergy. hg 
Thus you ſee I can conjecture as well as you, and 
from my heart think, with as much judgment and 
Incerity as you. But this the reader will Jen look 
pon in both of us, as the mere ſallies of an honeſt 
ea for our reſpective ſyſtems, proving nothing. 
I can no where find that Jeſus and his Apoſtles 
| iſtinguiſhed themſelves from the reſt of mankind, 
3 y any peculiar phraſeology, any ſpecies of clanca 
es, or any kind or form of dreſs uſed by the Qua- 
ers. No, 'twas their doctrine, the purity of their 
anners, their generous benevolence to the vileſt of 
e human race as well as to the devout, and their un- 
aken fortitude and conſiſtent virtue and goodneſs 
every ſituation and relation, that diſtinguiſhed 
em. The Phariſees, who prayed often, who were 
oft admired by the commonalty for their piety — 
eſe were the men who affected to expreſs their re- 
aion in their dreſs, and even in their mode of walk- 
s. But none more oppoſed with malignity and 
tred our Lord and his cauſe than theſe. And 
ne were ſo much reprimanded, and ſo ſeverely 
bactiſcd by his cutting reflections, as theſe, not even 
Wc Sadduces. What was one of the heavieſt charges 
at ever the proudly devout Phariſees _ brought 
W=ainſt ſeſus of Nazareth? Was it not this, that he 
e with publicans and finners? Hereby plainly inti- 
Wnating and ſuppoſing, that they valued themſelves 
Huch by aſſociating only with one another, and that 
ey condemned that religion which allowed a free 
ommunication with mankind who oppoſed it. 
It was the ſerious, RY captivating con- 
je 
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1 — you made, in favour of your party and i 
ers, 
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and the indirect reflection you caſt up 
others, who cannot look upon George Fox, NM. 
Nayler, and others, in the light of Apoſtolic teach, 
as you do, that drew from me the foregoing obſe 
vations. 
The religion of the Old and New Teſtament, x 
=m to me to have confiſted wholly in this, in limp 
lieving what God has ſaid, and in ſubmiſſively ar 
chearfully obeying what he has commanded. Nai 
do J ever find the Spirit was given to ſave men, wi 
der either diſpenſation, in any other way than thi 
And if men now will not hear Moſes and the Prof 
phets, Chriſt and his Apoſtles, I deſpair of their ben 
ſaved by any private Spirit or immediate revelatia 
within them. 4 
However, it appears as plainly to me as any moni 
truth whatſoever, both from ſpeculation and faq 1 
that if they are directed to look for a ſupreme and ii 
fallible guide within them, and to confider the in 
ſpired writings not as a neceſſary rule, and as only 
ſecondary one, that Deiſts will be contented with thy 
dim light of reaſon, Enthufiaſts of all parties wi 
their reſpective myſtic ſpirits, however different!y i 
might teach and affect them; that vaſt numbers dM 
fincere, honeſt creatures will be taught to take wi 
with mere animal, imaginary feelings for their com 
fort and ſupport, without knowing the ſpirit of i 
Goſpel ; and that many of a phlegmatic caſt will I; 
plunged into melancholy and deſpondency. —I kno 
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of no religion ſo fimple, fo plain, ſo ſuitable to all ca 9 
pacities, as the Goſpel of Jeſus. It begins with be. T 
lieving a teſtimony, delivered ef — and his Ap 
files, is carried on in the heart and life under the in- i 


fluence of this belief, by the authority of precepts. 
by the animating encouragement of the moſt divin'B 
and glorious promiſes included in the teſtimony, and 


by the ſolemn guard of the moſt 2awſul — 
pf 


\ 


* _ 


The Quakers leading Principles examined. 7g 
o worthy of God, how ſuitable to our rational 
ature to be ſaved thus ! 
Tis a religion indeed, which admits of no rival 
ithin or without us. It's very poſitive and dogma- 
cal. He that believeth ſhall be ſaved, he that be- 
eveth not ſhall be condemned. It allows of no other 
ternative. And though the Apoſtles were far from 


15 chaving uncivilly, or from neglecting to do any kind 
* Wficcs to them who rejected their Goſpel, yet they 
ere fo uncharitable as to give them no manner of 


Wop: as to the favour of God and eternal life, whilſt 
ey continued to reject their teſtimony. No other 
Wc:pons, but thoſe of evidence and a good life, were 
Ws firſt votaries, or any of its genuine friends ſince, 
Wlowed to uſe for its propagation in the world. Not 
Wiling for railing, curſes for curſes, evil for evil, 


mA oa ever, conſiſtently with their avowed prin- 
Iles, indulge themſelves in. Their moſt malignant 
| - cmics were to be forgiven and prayed for; and for 
17 WW) urics received of any kind, nothing but bleſſings 
5 ad che moſt beneficent offices were to be returned. 
unis true, it in numerous places aſſerts, that he who 
* oss or believes the Goſpel ſhall be ſaved; as well 


that without holineſs no man ſhall ſee the Lord. 
nd doubtleſs for this very evident reaſon, becauſe 
Wc inſpired writers looked upon the Goſpel or the 
eech as it is in Jeſus, when it was placed in its full 
port and meaning in the mind, to be productive of 
WI manner of good works. Therefore he who ſays 
. WE knows and believes it, and is not ſober, righteous, 
d godly, is a liar, and this ſaving truth is not in him. 
The Reviewers further add of the Quakers, ©* That 


= | they are certainly the moſt orderly, confiſtent, and 
epts inoffenfive ſet of men that can be pointed out a- 
vin mong the vaſt variety of denominations under 
n which Chriſtians have divided and ranked them- 
in . ſelves.“ If theſe Gentlemen mean ** conſiſtent ” 
Hor 2 their uniformity of dreſs, their oppoſition to 


2 prieſt- 
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Prieſtcraſt, their affection and concern for each other 
in their worldly intereſts, their abhorrencę 
of perſecution. and the harmonious policy of thei 
ſocieties, I join with them. But if they mean, thy 
their religious principles are uniform and confiftent 
1 deny it, and appeal to what has been faid in thi 
phlet, to ſupport the negation ; as alſo to ey 
man that has converſed with any number of Quaken 
about the light within, and their hope towards God 
However, if what L have written does not plain) 
ſhew, that their leading W are not ſupporte 
by Scripture and reaſon, and that they naturally tend 
both to Enthyfiaſm and Deiſm, I thall really take! 
Kind, for them or you, to point out the injuſtice of my 
conclufions. And if theſe are We inoffenſit 
things, I am miftaken, however inoffenſive the con. 
du&'of Quakers in civil ſociety might be. 

You obſerve in your letter, p. 36, © that an l. 
rt ftorian and philoſopher of the firft rank in the 
* kingdoms, repreſents the Quakers, in one part 
& His writings, as extravagant Enthuſiaſts; in another 
<& as fellow-believers with himſelf, z. e. Deiſts. No 
* wonder then that they are ſo repreſented by phi 
c loſophers abroad.” And I think, tis no wonder 
that any philoſopher or hiftorian, who has read Mr, 
Barclay's Apology, or converſed with any numbe 
of the Quakers, ſhould either at a different or the 
ſame time, repreſent them as extravagant Enthufizh 
or Deiſts. The charge appears to me juſt. Not oni hea 
Trom living facts, but from the natural tendency ma 
your prevailing principles. A Deiſt is one that de-Wi cor 
nies the divine authority of a written revelation, and Go: 
that aſſerts the knowledge and belief of it are not ne 
ceſſary to his future happineſs. Does not the perſa 
who ſays, the knowledge and belief of Chriſtianity, a 
it ſtands in the New Teſtament, is of no avail in the 
affair of ſalvation, and that every man has an intern: 

immediate revelation of the Holy Spirit, and a . 
2 | 1 i . cien 


BAA. 


2 


The Quakers leading Principles examined. 5 
cient meaſure of ſaving light, on the obſeryance of 
which his eternal felicity primarily and ſolely de- 
pends — that is implanted within him, without 
aſe of his bodily ſenſes, and conſequently without 
any information from Scripture — does not, I ſay, 
this perſon ſmell ſtrongly of Deiſm? Is it not an 
avowed maxim with him, that the outward Goſ 
is nothing, that the inward Goſpel is all? (Was not 
this the principle on which the Author of Chriſtianity 
not founded on Argument, built all his rcaſonings 
againſt the religion of Jeſus?) Would he not tell a 
ſerious inquirer, to look within for a ſupreme and 
faving guide, and not to the plain ſenſe of a written 
revelation ? If you aſk me, where's the Quaker that 
does all this? 1 anſwer, your chief champion, your 
leader, your oracle, Mr. Robert Barclay was the 
man. But here he ſeems to differ from the mere 
Deiſt, in that he has intimated that any perſon, where 
the light within prevails, will embrace the written 
revelation, when he hears or reads it. But this is 
J only introduced as a ſalvo, I frongly ſuſpect, and 
for this evident reaſon, becauſe the light and know- 
ledge, or grace and ſpirit that ſave a man, are uni- 
formly aſſerted to be given without the inſtrumen- 
tality of a written revelation. So that, in fact, the 
whole of our falvation hinges upon an influence and 
ſource of knowledge from within ourſelves, and not 
upon that ſpirit and , grace that faves men by the 
hearing of the faith of Jeſus. The Deiſt, in like 
manner, avers, that the ſole and primary rule of his 
conduct in religion, is that light and reaſon which 
God has given him, and theſe he thinks ſufficient 
without a written revelation, which he therefore with 
conſiſtency judges needleſs. How near a reſem- 
blance! How ftrong a likeneſs between Mr. Barclay 
and the Deiſt! Did Mr. Barclay attribute all the 
light and knowledge he attained, to the Spirit of 
Cod? So does the Deiſt. He thanks God for his 


light 


dy Mita 


— 


58 The Qualers leading Principles examined. 
light and reaſon. Did Mr. Barclay think himf: 
influenced by the Spirit of the Moſt High? So hays 
I known Deiſts, of a moral and devout character, 
think the ſame, i. e. that when they have acted ac- 
cording to their light and reaſon, God has aſſiſted 
them. In ſhort, Sir, if there be any difference 
tis really trifling, for they both agree in this, that the 
e ge and belief of revealed doctrines, facts and 
precepts, will not fave a man, and are far from being 
indiſpentibly neceſſary to falvation. Dr. Formey 
therefore, and the hiſtorian and philoſopher, were not 
far off the mark, if any thing, when they repreſented 
ſome of your party as deſpiſers of a written revek. 
tion. And with what propriety they charged you 
with Enthuſiaſm, might eaſily be gathered from what 
has been obſerved in my letter. And I could ad. 
duce inſtances of the moſt ſtriking nature, was it pru· 
dent to mention names. But I reſt not the matter 
here, but upon the unavoidable conſequences ani 
moſt natural tendency of the two leading principe 
of your party, which I have examined. | 
Man was firſt formed, I apprehend, as a kind off 
living ſtatue, to receive impreſſions from the Deity 
by means of ſome viſible or ſenfible intercourſe with 
him. After the fall he was deprived of this privi 
lege, and driven from Paradiſe, But though we are 
deprived of this privilege, the deſire of this felicity . 
is natural to us. Hence every legiſlator of note, in; 4 
ancient times, ſuppoſed, or elſe would have it be- 
lieved, that he had reccived his inſtructions from 
ſome God or Goddeſs that had appeared to hin. . 
Hence moſt religious reformers have pretended, if WM + 
not to a viſible intercourſe with the Deity, yet to 
ſome ſenſible influence or demonſtration of his Spi- M 
rit within them, which they have gathered from their N. 
mere feelings. And hence it is, that many poor piri 
fouls, diſtreſſed about their eternal ſtate, generally 


ſeek for ſomething of the fame nature, No man of 
any 
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any acquaintance with the religious world, but what 
maſt have ſeen numerous inſtances of this kind. 
and once they have wrought themſelves up to a be- 
ief that they have obtained this, which ſometimes 
zppens, how have they ſwelled with confidence and 
aide! Every glow of affection has been ſuppoſed 
o have been received from a coal off the altar of 
eaven, and every ſtrong impreſſion or ſenſation has 
deen looked upon as a blaze inkindled by celeſtial 
re, Talk to them about receiving comfort from 
lad tidings, from ſentiments and doctrines, reported 
dy the Apoftles of Jeſus, as they ſtand recorded in 
he New Teſtament, and you are thought dry, un- 
avoury, no friend to the Spirit's influences; and the 
ery ne of the inſpired bboks is termed a dead 
ner, and perhaps a mere paper authority. And 
ey add, we have ſomcthing ſuperior to this, that 
mforts us, and directs us within. Now is it not 
oral, is it not ſafeſt to ſuppoſe, that if J have the 
Ppirit within me that indited the Scriptures, that I 
ould bc comforted by the ſame truths, and diſpoſed 
WD ob{-rvc the ſame precepts, which the Apoſtles and 
Wriſt Chriſtians were influenced by? Here then I 
Wave a ſtandard, a fixed ſtandard to judge by, whether 
have the Spirit, and am influenced by him or not. 
am not Je{t to mere feeling, to the reverics of my 
nagination, or the delufion of my own brain. But 


ca pcar to me to be the unhappy circumſtances: 
de Fercry genuine diſciple and faithful follower of the 
* Luthor of the Apology, and every other man that 


4195 God's Spirit faves men, without the Know- 
ge of New Teſtament truth. 
You muſt ſee then, that Deiſm and Enthuſiaſm, 
"cording to my apprechenfion, ſpring from the ſame 
ot, That is, the making ſomething elſe the ſtand- 
ra of our faith and practice in religion, befides the 
pirit that faycs men by the inſtrumentality of re- 


caled truth. 
This 


3% Ne Quakers leading Principles cum. 


ceed. In the foil of reaſon, inquiry, and ſtrong m 


divine, and therefore the product of the Holy Ghoſt! 


obtained, chaſtiſe me with ſeverity; and in what 


other ſects, are honours I am not ambitious to obtain 


This is the fountain from which the ftreams pit 


tural ſenſe, it runs into Deiſm, and a contempt 
revelation. In that of warmth, zeal, and devolic 
it runs into the moſt extravagant Enthuſiaſm. Here 
every emotion, every impreſſion, every animal ſenf 
tion, becomes a rivulet of internal immediate reyelz 
tion. And how natural is it for every man to thi 
his thoughts and inward ſenſations are 5 


There is no honeſt man of any religion but fondh 
thinks, and firmly believes, his ſyſtem is moſt agree 
able to the dictates of God's Spirit. 
I write, Sir, without fear or without malice. |[ 
am conſcious of no ſophiſtry in my reaſonings. I ſpeak 
my ſentiments freely and boldly. If I could u 
art, confounding ſubtilty, and enchanting rhetoric 
Fwould throw them away when writing upon rel 
gious ſubjects. I pretend not to the internal imme 
diate revelation of the Holy Ghoſt. If therefore 
have written any error — any falſity, the Spirit « 
God cannot be charged with it. Tis my own ni 
flake, and I ſhould like that He would, by mcansd 
our pen, or any other, ſet me right. Whereſoen 
have ſmiled, when I ought to have been ſerious, re 
buke me; wherever, through ignorance and preju 
dice, I have triumphed when there was no vidon 


ever inſtance I have, without reaſon and juſtice, a 
tacked the leading principles of your party, expo 
me. Tis much better, my conſcience tells me, tt 
retract honeſtly and openly what is contrary to tit 
will of God, than to live and die under the erroneous 
prejudice. The reputation of being a mighty ſtick 
for a party, or the applauſe of confuting and expoſing 


The being eſtabliſhed in the truth myſelf, and ths 
being inſtrumental of laying it before others " 


The Quakers leading Principles examined; 81 
Il evidence, whether it agrees with my party or 
pt, I would eſteem the nobleſt object of my inquiry 
d reaſoning. 
You will obſerve, therefore, I have endeavoured 
make converts to no party but that of Jeſus, as his 
aſe ſtands in the New Teſtament. It would re- 
e me to ſee your ſocieties, whoſe policy, I fay 
ain, I admire, formed upon, united by, and influ- 
ed according to, the Spirit which breathes through 
> plain connected meaning of the written revela- 
of Jeſus. And if you will condeſcend to put 
r name to any future publication, ſhould you 
k this letter worth your notice, you'll find that 
writer of it is not aſhamed publickly to recant 
error, or openly to avow and defend any truths 
t are here advanced, and to ſet his name to what 
writes. | 
The controverſy between you and me is import- 
"Tis moſt intereſting to every man that has a 
co be ſaved or loſt. Tis nothing leſs or more 
this, Whether the teſtimony of the Apoſtles, as 
& recorded in the New Teſtament, known, be- 
ed, and obſerved, will fave a man ; or whether he 
R expect a ſuperior internal revelation, by which 
Spirit of God is to fave him without the former. 
ought any honeſt man to be afraid or aſhamed to 
r upon a free diſcuſſion of it? 
y profeſſion, the duties I owe my Maker, my 
ly, my fellow-creatures in general, and my fel- 
Chriſtians in -particular, have not allowed me 
cient time to lay my thoughts together in the 
orderly and connected manner. But I think 
general obſervations I have made are ſufficient to 
port my deductions and concluſions. 
here are many other principles, omiffions, and 
ices, which your denomination are chargeable 
, that I think I can prove cqually unſcriptural 
M and 
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and unreaſonable with your two leading principli 


— 


&& The Quokert eading Principles tnaintd, 


But theſe 1 now omit. 4 
That every true Chriſtian has the Spirit of @ 
dwelling within him — That he has in ſome mea 
the love of God ſhed abroad in his heart by the H 
Ghoſt — That he has an unction of the HolyQ 
and that this unction is, as John ſays, the truth 
That he has fellowſhip with the Father and his 
Chriſt Jeſus, and all his genuine members — That 
times the Spirit teſtifies to him that he is the chil 
God, but not by mere feeling, but by means of 
vealed ſentiment — That the Spirit helps him 
prayer with groanings that cannot be uttered = 
that he can give a reaſon to every man that aſkshi 
of the hope within him, without having recon 
inexplicable myſtery, or pretending to an int 
immediate revelation of the Holy Ghoſt withoy 
medium of a written revelation All theſe i 
J moſt firmly believe, and, I hope, experience 
cording to the real- connected- meaning of thel 
ſpired writers, but not in the ſenſe in which Mr. 
clay ſtates them. | 

I take my leave of you, Sir, with that ha 
but pertinent, paſſage in Horace — 


Vive: Vale. Si quid noviſti rectius iſtis, 
Candidus imperti : Si non, his utere mecum. 


At preſent, No matter N 


